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Holy	is	his	name.

And	his	mercy	is	on	them	that	fear	him	from	generation	to	generation.

He	hath	shewed	strength	with	his	arm;	he	hath	scattered	the	proud	in	the
imagination	of	their	hearts.

He	hath	put	down	the	mighty	from	their	seats,	and	exalted	them	of	low	degree.

He	hath	filled	the	hungry	with	good	things,	and	the	rich	he	hath	sent	empty
away.

(Luke	1:49-53)
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FOREWORD

Grasp	the	things	of	the	future	Through	the	things	of	the	past	.	.	.

Towards	the	end	of	1920	the	events	of	the	General	Anthroposophical	Section
were	focussed	on	Rudolf	Steiner’s	dispute	with	Oswald	Spengler’s	book,	The
Decline	of	the	West,¹	and	the	opening	of	the	Goetheanum	with	the	first	High-
School	course	(September/October	1920),	in	the	midst	of	a	battle	in	the	print
media	over	anthroposophy.²

A	study	of	the	dynamics	and	drama	of	1920	in	the	unfolding	of	the
anthroposophical	movement	acquires	even	greater	explosive	power	and	depth
when	we	take	into	account	the	works	and	history	that	had	immediately	preceded
these	developments,	and	the	world	situation	we	find	ourselves	in	today	in
ecological,	economic,	societal,	social,	and	medical	terms.	In	eight	lectures	in	the
period	from	the	end	of	October	to	the	end	of	December	1919,	Steiner	discussed
the	approaching	so-called	‘incarnation	of	Ahriman’,	which	he	foretold	would
come	in	the	third	millennium	after	Christ.	This	was	done	at	the	end	of	a	year	that
had	seen	the	failure	of	the	first	people’s	initiative	for	a	threefold	social	order.
Prior	to	this,	from	1914	to	1918,	large	parts	of	Europe	as	it	had	previously
existed	had	been	destroyed;	eight	million	people	had	lost	their	lives—and	the
destructive	forces	of	years	of	war	had	a	lasting	effect	on	the	life	of	generations	of
people,	on	landscapes,	realms	of	nature,	cities,	and	also	on	the	total	structure	of
society.	The	four	Mystery	Dramas	(1910-1913)	were	performed	for	the	first	time
in	the	years	leading	up	to	the	outbreak	of	war,	fully	in	the	sign	of	the	coming
developments.

On	26	September	1920,	at	the	opening	of	the	first	Goetheanum,	Rudolf	Steiner
asked	Marie	Steiner-von	Sivers	to	recite	Hilarius	Gottgetreu’s	lines	from	the
third	Mystery	Drama,	Souls’	Awakening,	which	he	had	adapted	for	the	occasion.
The	lines	spoke	now,	with	regard	to	the	Goetheanum—not	of	a	‘sacred	place’	as
in	the	Mystery	Drama,	but	of	a	‘place	of	aspiration’—and	the	words,	‘full	of
mysteries’,	became	words	sounding	with	‘seriousness’.³	The	following	words	of



Hilarius	are	also	appropriate	in	a	certain	respect	to	the	opening	of	the
Goetheanum	in	1920,	amid	unfavourable	economic	and	sociopolitical	post-war
conditions,	and	in	the	face	of	hatred	from	opponents:	‘What	appears	of	value	to
me	may	fail,/	yet	even	if	all	the	world	despises	it,/	and	it	therefore	must	collapse
in	itself,/	nevertheless	it	was	once	placed	before	human	souls/on	Earth	as
something	to	strive	for.’⁴

As	is	well	known,	the	history	of	the	Goetheanum	in	the	years	following	1920
was	problematic.	The	Society	was	as	brittle	as	described	in	the	Mystery	Dramas
—‘perforated	with	ahrimanic	holes’	is	how	Steiner	is	supposed	to	have	described
the	Anthroposophical	Society	in	1923⁵—most	of	the	individuals	were	falling
short	of	their	potential	and,	at	the	end	of	1922,	the	building	was	destroyed	by	fire
after	a	year	of	increasing	‘destructive	will’	by	its	enemies. 	Nevertheless,	Steiner,
in	the	circle	of	his	co-workers,	founded	everything	anew	in	December	1923—the
building,	the	Anthroposophical	Society,	and	its	Free	High	School	for	Spiritual
Science.	Right	up	to	his	death	he	was	completely	committed	to	their	further
development.	The	engagement	with	Ahriman,	a	central	power	of	evil,	the	‘ruler
of	fear’	and	‘prince	of	lies’	(Sergei	O.	Prokofieff⁷),	was	given	great	significance
from	a	spiritual	perspective,	right	up	to	Steiner’s	last	article	which	was	published
only	after	his	death,	in	April	1925	(‘Von	der	Natur	zur	UnterNatur’	(From	nature
to	sub-nature).

*

At	the	end	of	2020,	in	conjunction	with	the	planned	performance	of	the	Mystery
Dramas,	I	had	wanted	to	cover	in	lecture	form	at	the	Goetheanum	a	number	of
aspects	outlined	in	the	action	of	the	dramas	as	a	whole,	and	in	particular	the
connection	of	the	Mystery	Dramas	with	the	task	of	the	Anthroposophical
Society⁸	and	about	the	encounter	with	Ahriman.	However,	the	events	had	to	be
cancelled	in	the	short	term	due	to	the	corona	crisis,	or	could	only	be	partially
shown	in	virtual	format.	I	therefore	committed	to	writing	what	I	had	wanted	to
speak	about,	and	this	is	now	before	you	because	it	belongs	to	the	thematic
context	of	the	developments	of	1920	as	elaborated	above, 	and	because	the
spiritual	drama	outlined	there	has	today,	in	my	opinion,	lost	none	of	its
significance—on	the	contrary.



Peter	Selg

General	Anthroposophical	Section

Ita	Wegman	Institute

Dornach	and	Arlesheim,	December	2020







Ahriman	head	(section),	Rudolf	Steiner.	Easter,	1915,	wax	on	wooden	board,	12
×	11.8	×	19.3	cm.	Taken	from	Mirela	Faldey/David	Hornemann	v.	Laer	(editor):
Im	Spannungsfeld	von	Weltenkräften	(‘In	the	field	of	tension	between	cosmic
forces’)	Dornach	2020,	page	44.



1.	‘THE	INCARNATION	OF	AHRIMAN’	LECTURES	AT	THE	END	OF
1919

‘This	fact	[the	incarnation	of	Ahriman]	is	preordained	for	earth	evolution.’¹

In	eight	lectures	given	to	members	of	the	Anthroposophical	Society	in	Dornach,
Stuttgart,	Bern,	and	Zurich	between	27	October	and	28	December	1919¹¹,	in	the
year	the	initiative	towards	a	threefold	social	structure	had	failed,	Rudolf	Steiner
addresses	the	coming	incarnation	of	Ahriman.

‘Before	even	only	a	part	of	the	third	millennium	after	Christ	has	taken	its	course’
Ahriman	will	take	on	bodily	form,	will	embody	himself	in	a	human	being	and,
so	Steiner	stresses	on	1	November	1919	in	Dornach¹²,	this	will	be	‘in	the	not-
too-distant	future’.¹³	In	lectures	touching	on	this	theme,	Steiner	spoke	repeatedly
of	three	world-historic	and	once-only	incarnations	of	superhuman	beings—of
Lucifer’s	in	the	third	millennium	before	Christ,	of	Christ’s	at	the	turn	of	the	eras,
and	the	approaching	incarnation	of	Ahriman.	These,	according	to	Steiner,	are	a
matter	of	‘humanity	incarnations’	that	are	played	out	around	the	axis	of	the	eras
bce	and	ce.	Lucifer	and	Ahriman	have	been	operating	in	the	evolution	of	earthly
humanity	for	much	longer	periods	than	this.	Lucifer,	however,	only	appeared	‘in
human	form’	in	the	third	millennium	before	Christ	in	‘eastern	Asia’—or,	as
Steiner	stated	more	specifically,	in	China—in	the	biography	of	an	individual
who	had	grown	up	in	a	family	that	served	the	mysteries.¹⁴	From	the	age	of	40
onwards,	this	individual	permeated	the	mystery	content	with	the	power	of
intellectual	discernment,	and	thus—as	a	real	incarnation	of	Lucifer—ushered	in
a	new	epoch	of	development.	(‘He	was	the	first	person	able	to	use	the	organs	of
human	reason,	but	only	based	on	the	mysteries.’¹⁵)	The	luciferic	wisdom	that
was	enabled	by	this	radiated	out	as	‘ancient	primal	wisdom’,	not	only	through	all
the	culture	of	Asia,	but	even	influenced	the	Hellenic	period;	indeed,	it	was	even
a	determining	factor	in	Greek	culture,	including	its	highly	developed	philosophy.
Only	Judaism,	according	to	Steiner,	in	the	development	of	its	own	unique	forces
of	conscience	and	morality,	opposed	the	luciferic	influence	which	was	otherwise
dominant	everywhere,	even	eventually	leaving	its	mark	on	gnosticism.	In	this



way	Lucifer	or	the	luciferic	impulse	had	nevertheless	made	it	possible	for	human
beings	to	receive	the	Christ-impulse	in	their	thinking,	feeling,	and	sensibilities,
and	thus	had	a	partially	beneficial	effect—‘into	the	best	of	what	Lucifer	gave	to
human	beings,	the	Christ-impulse	shone’.¹ 	‘They	[the	Gnostics]	understood
Christ	through	what	people	had	absorbed	from	Lucifer.’	Steiner	had	spoken	on
numerous	occasions	in	other	lectures	about	the	problematic	rejection	of	worldly
and	bodily	matters,	or	the	one-sidedness	of	gnosticism	and,	in	his	lecture	in	Bern
on	4	November	1919,	he	characterized	the	four	traditional	Gospels	as	the
necessary	‘counterbalance’	to	the	luciferic	influence	in	gnosticism.¹⁷	The	gnostic
movement	was	nevertheless	of	great	significance	and,	from	a	spiritual-historic
point	of	view,	also	necessary.	The	effects	of	Lucifer’s	incarnation,	according	to
Steiner,	continued	into	the	fourth	Christian	century;	after	this,	Ahriman’s
influence	became	more	powerful.

*

The	working	of	Ahriman	will	intensify	until	his	actual	incarnation	in	the	third
Christian	millennium,	until	his	‘western	incarnation’—his	incarnation	in	the
West—about	which	Steiner	spoke	in	his	first	lecture	on	this	theme	on	27	October
1919.	Up	to	the	end	of	December	1919	the	focus	of	his	verbal	presentation	of
this	coming	world-historic	event	is	never	the	event	itself	in	any	detail,	but	rather
Ahriman’s	long	preparations	on	the	path	towards	it,	his	‘machinations’	by	which
he	ushers	in	the	‘triumph	of	his	incarnation’.	He	creates	‘instruments’,	according
to	Steiner,	‘through	which	he	prepares	what	is	to	come’,¹⁸	not	least	among	which
are	‘certain	modes	of	thinking	and	conceptualizing’,	which	play	into	his	hands.
‘For,	you	see,	Ahriman	prepares	for	his	objective	very	well.’¹ 	What	is	ideal	for
him	is	when	‘sleeping’	human	beings	regard	his	‘machinations’	as	something
good,	modern,	necessary,	and	absolutely	progressive,	as	something	‘appropriate
for	human	evolution’.²

What,	in	detail,	are	these	preparations	and	instruments	that	Steiner	spoke	about
at	the	end	of	1919?

He	cites	among	other	things	the	tendency	to	elevate	an	intellectual	and
rationalistic	natural	science	to	absolute	and	quasi-religious	terms,	to	scientism	or,



according	to	Steiner,	to	the	‘superstition’	that	research	based	on	sensory
empiricism	is	by	definition	the	only	path	to	‘the	truth’.	Ahriman	has	the	‘very
greatest	interest’	in	such	a	development.	In	Zurich,	on	27	October	1919,	Steiner
said:

He	would	have	the	greatest	success,	would	experience	the	strongest	triumph,	if	it
could	be	brought	about	that	the	scientific	superstition	that	has	taken	hold	of	all
circles	today,	and	according	to	which	people	even	want	to	arrange	their	social
sciences,	were	to	dominate	into	the	third	millennium,	and	if	Ahriman	could
come	to	the	world	as	a	human	being	within	western	civilization	and	find
scientific	superstition	there.²¹

Among	other	things,	Steiner	includes	in	this	‘scientific	superstition’	that	is	to
become	practical	reality,	the	mathematical	and	mechanical	perception	and
research	of	the	cosmos,	whose	method	postulates	the	cosmos	to	be	a	great
‘mechanism’,	and	astrophysics	and	astrochemistry	the	sole	means	by	which
knowledge	of	‘celestial	space’	can	be	acquired.	Becoming	increasingly
widespread	and	popularized	is	the	notion	that	‘what	surrounds	the	Earth	[...]	is
devoid	of	spirit,	devoid	of	soul,	and	even	devoid	of	life.’²²

Steiner	also	spoke	about	how	satisfying	economic	needs	and	distracting	the
populace	of	the	well-to-do	industrial	nations	was	a	targeted	strategy	in
Ahriman’s	preparation,	by	which	humanity	was	to	be	deluded	about	its	‘most
important	concerns’.	He	spoke	about	the	promotion	of	‘the	economist	type’,	who
would	become	increasingly	dominant	and	in	the	end	would	even	completely
dominate	political	activity—’the	rulers	are	merely	the	henchmen	of	economist
individuals’.²³	In	the	future,	everything	other	than	economic	reality	would	be
regarded	as	no	longer	relevant,	including	the	world	of	ideas;	universities	would
then	be	dominated	by	nominalism,	‘life	in	words’,	and	intellectual	theories.	Even
the	knowledge	preserved	in	libraries,	that	no	longer	finds	its	way	into	life,	is
regarded	by	Steiner	in	this	context	as	‘good	promotional	material	for	Ahriman’.²⁴
Spiritual	impulses	would	increasingly	be	declared	chimeras	and	become	cut	off
from	their	potential	effectiveness.	Distortions	of	Christology	were	also	given
great	importance	in	this	connection	by	Steiner.	Most	especially	advantageous	for
Ahriman’s	incarnation,	however,	are	materialistic	interpretations	of	the	Gospels



or	the	events	at	the	turning	point	of	the	eras.	Nowhere	would	the	dominion	of
materialism	be	stronger	or	more	successful	than	in	this	area.	Modern	theology
would	become	completely	alienated	from	the	cosmic	Sun-spirit	of	Christ	and	his
incarnation,	only	disseminating	a	teaching	of	‘the	simple	man	of	Nazareth’,	and
vilifying	all	paths	to	the	spiritual	knowledge	of	Christ	as	a	reality.	By	this	means
the	spiritual	background	of	existence,	the	spiritual	history	of	the	world	and	of	the
mystery	of	the	Earth,	would	be	concealed,	including	all	knowledge	of	the
threefold	incarnation	configuration	of	Lucifer,	Christ,	and	Ahriman.	As	Steiner
said	repeatedly,	Ahriman’s	intentions	would	be	promoted	‘most	of	all’	by	this
‘not	going	further’	than	Jesus,	by	purely	external	Christianity.	‘The	various
confessions	are	precisely	areas,	soil,	that	is	advantageous	to	the	ahrimanic
being.’²⁵	In	Zurich,	on	27	October	1919,	he	said:

For	this	reason	the	people	who	are	beginning	to	form	a	flock	for	Ahriman	when
he	appears	in	human	form	in	modern	civilization,	are	precisely	those	who	today
swear	only	on	the	Gospels	and,	in	their	confessions	and	sects,	dismiss	any	kind
of	real	spirit-knowledge,	who	don’t	want	to	learn,	who	reject	everything	that
requires	spiritual	effort	for	concrete	research	and	knowledge.	Whole	hordes	of
followers	will	emerge	for	Ahriman	from	these	circles.²

In	general,	according	to	Steiner,	there	will	be	a	dramatic	increase	in	people
splitting	up	into	opposing	groups,	and	in	far	more	than	just	religious	questions.
Militant	disagreements	over	scientific	‘evidence’	and	‘proof’	of	a	pursued	project
will	also	intensify	more	and	more.	Different	groups,	Steiner	predicted,	will	claim
the	indisputability	of	scientific	‘fact’	for	themselves	and	their	particular	view;
but	‘in	all	these	things	one	could	just	as	precisely	prove	the	opposite’.²⁷	The	cited
‘proof’	does	not	extend	to	reality	or	into	the	‘depths’	of	existence,	it	only	touches
the	surface	of	reality.	On	1	November	1919,	in	connection	with	this,	he	said:

Then	they	will	prove	the	opposite,	one	person	this,	another	person	that,	one
group	this,	another	group	that;	and	because	it	is	possible	to	prove	both	sides,
people	will	slide	into	hatred	and	bitterness,	which	we	certainly	find	in	ample
quantity	in	our	time.	These	again	are	all	things	that	Ahriman	wants	to	encourage



in	order	to	advance	his	own	incarnation	on	Earth.²⁸

Of	particular	assistance	in	Ahriman’s	preparations	is	the	use	of	numbers,
‘statistical	proof’	and	a	general	belief	in	the	validating	power	of	number,	the
absolute	trust	in	what	is	‘objectively’	quantifiable.	‘And	Ahriman	does	his
calculations	with	the	numbers	that	people	believe	in	[...].	Only	afterwards	do	we
see	how	reliable	his	numbers	are.’	‘It	is	by	means	of	number	that	people	are	led
astray	in	a	certain	direction,	through	which	Ahriman	can	best	find	his	calculation
for	his	future	incarnation	in	the	third	millennium.’² 	‘As	long	as	we	do	not	look
beyond	number	to	the	qualitative	element,	look	beyond	number	and	see	the
qualitative	aspect,	we	can	be	deceived	the	most	by	number.’³ 	Ahriman,
according	to	Steiner,	can	achieve	the	most	‘when	numbers	are	cited	as	proof,	are
seen	as	evidence’.³¹

*

Ahriman	will	try	by	all	means	and	methods	to	keep	anthroposophy	in	the	form	of
spiritual	science	out	of	public	life;	there	is	no	greater	service	one	could	do	for
Ahriman	than	to	‘bring	it	about	that	a	number	of	people	do	not	read
anthroposophical	literature’,	said	Steiner	on	28	December	1919	in	Stuttgart.³²
This	was	shortly	after	the	papal	ban	for	Catholics	against	reading	theosophical
writings	was	extended	by	the	Jesuit	priest	Otto	Zimmermann,	in	November
1919,	to	anthroposophy.	Targeted	public	defamations	of	anthroposophy,
according	to	Steiner,	are	definitely	to	be	seen	in	this	connection.
Anthroposophical	spiritual	science	as	such	disturbs	Ahriman’s	preparations	for
his	incarnation,	as	do	its	practical	initiatives,	which	is	why	the	threefold	social
order	is	so	strongly	opposed.	The	national	unified	state,	irrespective	of	its
constitution	and	structure,	is	the	‘path’	towards	Ahriman’s	incarnation.³³	This	is
why	the	basic	idea	of	a	threefolding	of	society	is	rejected	so	aggressively.
‘Ignoring	the	most	important	truths’	builds	for	Ahriman	the	‘best	bridges’	for	his
incarnation	to	‘thrive’.	Here	he	works	with	social	division	of	all	kinds,	not	only
national	boundaries	but	with	the	apparent	divisive	element	in	heredity,	the
separating	off	into	families,	nations,	races,	etc.	‘Everything	that	can	separate



groups	of	people,	what	keeps	them	away	from	mutual	understanding	over	the
whole	Earth,	what	separates	and	divides	them—this	at	the	same	time	promotes
Ahriman’s	impulse.’³⁴	‘This	is	here	[now],	this	is	operating	in	present-day
humanity.’³⁵

*

According	to	Steiner,	Ahriman	will	incarnate	in	a	Western	incarnation	‘which
could	then	barely	be	called	civilization	in	the	sense	that	we	understand	it’³ 	(of
which	the	situation	in	America	in	2020—and	for	a	long	time	prior	to	this—gives
us	an	inkling).	As	stressed	earlier,	Steiner	does	not	cite	the	particular
circumstances	of	this	incarnation	in	detail,	but	does	make	the	following	remark,
in	a	lecture	in	Bern	on	4	November	1919:

Humanity	will	have	to	approach	the	incarnation	of	Ahriman	consciously	amid
the	convulsions	that	will	take	place	on	the	physical	plane.	Faced	with	the
continual	straits	of	war	and	other	crises	in	the	near	future,	the	human	mind	will
become	very	inventive	in	the	sphere	of	physical	life.	And	through	this
inventiveness	in	the	sphere	of	physical	life,	which	cannot	be	prevented	in	any
way	by	various	action—it	will	take	place	as	a	necessity—through	this	it	will	be
possible	for	a	human	bodily	individuality	to	exist	of	such	a	nature	that	Ahriman
will	be	able	to	incarnate	into	it.³⁷

In	connection	with	this	‘inventiveness’	in	the	‘sphere	of	physical	life’	briefly
touched	on,	Steiner	also	mentions	future	manipulations	of	the	human	body	to
amplify	cognitive	functions	(‘People	will	learn	what	they	have	to	eat	and	drink
in	order	to	become	extremely	clever.’³⁸).	In	the	end	Ahriman	will	‘walk’	over	the
Earth	with	‘immense	power	with	regard	to	earthly	intellectual	force’.³ 	And	this
development,	the	development	towards	Ahriman’s	incarnation	and	intensified
activity	is,	according	to	Steiner,	unstoppable;	indeed	is	a	part	of	the	necessary
evolutionary	history	of	humanity	on	Earth—and	not	a	self-caused	misfortune:
‘This	fact	[the	incarnation	of	Ahriman]	is	preordained	for	earthly	evolution.’⁴



The	important	thing,	however,	is	to	experience	consciously	the	event	of	his
incarnation	and	its	necessary	preparations,	to	be	wide	awake	and	attentive	in
following	all	its	stages—’what	matters	is	that	humanity	doesn’t	sleep	through
Ahriman’s	appearance’.⁴¹	According	to	Steiner	we	have	to	see	through	the
ahrimanic	‘machinations’	and	find	the	right	inner	relationship	to	them;	a	lot	will
depend	on	whether	Ahriman	manages	to	make	all	human	beings	his	‘followers’,
or	on	the	kind	of	resistance	he	meets	in	individuals	or	communities.	What	is
most	pressing	therefore	is	to	‘fully	recognize’	in	good	time	these	ahrimanic
preparations	and	forces,	and	the	forces	‘through	which	the	ahrimanic	element
operates’—but	also	to	recognize	the	forces	of	resistance	through	which	humanity
can	arm	itself,	‘so	as	not	to	be	tempted	and	seduced	by	these	ahrimanic
powers’.⁴²	‘We	must	learn	to	recognize	what	is	working	in	the	world	and	respond
accordingly	for	the	sake	of	the	world’.⁴³	Whether	we	are	ready	and	able	to
encounter	with	‘full	consciousness’	the	incarnation	of	Ahriman	and	all	his
preparations,	without	being	able	to	prevent	or	avoid	it,	will,	according	to	Steiner,
be	a	question	in	the	near	future	of	courage,	energy,	and	will.	What	Steiner
considered	to	be	essential	here	is	an	intensive,	critical	and	precise	examination
of	contemporary	natural	science	and	its	materialistic	character,	which	was	his
life’s	work.	He	stressed	how	important	it	is	not	to	leave	science	completely	in
the	hands	of	Ahriman,	not	to	avoid	and	bypass	it,	but	rather	to	engage	with	it
fully	and	completely—including	its	partially	illusionary	dimension—to	enter
into	it	fully,	albeit	with	critical	awareness.	On	2	November	1919,	Steiner
explained	that	it	was	a	matter	of	bringing	luciferic	forces	into	the	ahrimanic
business	of	science—enthusiasm,	warmth,	devotion—in	order	to	prepare	a	path
for	the	effective	Christ-impulse—’then	by	our	own	luciferic	interest	we	separate
from	Ahriman	something	that	actually	should	belong	to	him	[science]’.⁴⁴	The
broadening,	the	‘lifting’	or	imbuing	of	science	with	spirit,	its	permeation	by	the
Christ-impulse,	is	the	goal⁴⁵	through	which	the	potential	transformation	of
astrophysics	into	astrosophy	was	so	exceptionally	highly	valued	by	Steiner.⁴
‘Spirit	and	soul’	must	be	sought	and	found	once	again	in	the	cosmos—’This	is
what	Ahriman	[...],	for	the	success	of	his	incarnation,	would	most	especially	like
to	avoid.’⁴⁷

In	the	opposite	direction	it	is	precisely	the	ahrimanic	forces	that	need	to	be
employed	on	the	inner	path	of	self-training,	i.e.	the	forces	of	exact	observation
and	sober	analysis	in	introspection.	‘When	we	go	into	ourselves	with	our	own
ahrimanic	aspect’	and	develop	inner	objectivity	with	‘ahrimanic	cold-
bloodedness’⁴⁸	and	relentless	self-knowledge,	we	work	against	the	luciferic
tendency	of	our	inner	soul-life,	against	the	temptation	towards	self-absorbed



esotericism	and	mysticism,	against	overestimating	our	person	and	its	ostensible
potentials,	and	also	against	erroneous—because	egocentric—dealings	with
anthroposophy.

Further	to	this	subject,	Steiner	articulated	various	other	possible	means	by	which
to	resist	the	coming	Ahriman	incarnation	or	already	to	impede	its	preparations.
Thus	he	spoke	about	creating	a	free	intellectual	and	spiritual	life	as	part	of	a
threefold	social	order,	about	understanding	the	Gospels	through	spiritual	science,
and	about	using	the	realism	of	the	idea	to	penetrate	into	‘the	inner	nature	of
things’⁴ 	(instead	of	the	dominant	nominalism	and	subjective	constructivism).	He
left	no	doubt,	however,	that	the	coming	developments	were	unstoppable.	The
being	of	Ahriman	will	come,	but	people	can	confront	him	and	determine	for
themselves	‘what	they	might	learn	from	him,	what	they	will	accept	from	him’—
and	what	they	won’t.⁵ 	It	will	be	of	decisive	importance	to	face	him,	Ahriman,
‘eye	to	eye’,	and	take	a	‘free	stance’	towards	him.	It	would	even	be	possible	in	a
certain	way	to	make	something	good	out	of	Ahriman’s	incarnation.	In	this
connection	Steiner	said	the	following	on	4	November	1919	in	Bern:

People	will	have	the	task	in	the	coming	development	of	civilization	to	approach
Ahriman’s	incarnation	with	such	fullness	of	consciousness	that	this	Ahriman
incarnation	will	actually	serve	humankind	by	encouraging	a	higher	spiritual
development	because	people	become	aware,	precisely	through	Ahriman,	what
the	human	being	can	achieve	or,	let’s	say,	can	not	achieve,	through	purely
physical	life.⁵¹

Knowledge	of	and	insight	into	Ahriman	will	show	clearly	the	boundaries	and
limited	significance	of	the	physical,	and	therefore	also	of	purely	intellectual,
unspiritual	life.	A	clear	recognition	of	the	ahrimanic—and	the	luciferic—opens
the	path	to	Christ	and	makes	it	possible.⁵²







Rudolf	Steiner:	handwritten	corrected	typescript,	the	master	copy	of	the	last
page	of	the	fourth	Mystery	Drama.	Taken	from:	GA	44,	p.	430.



2.	‘THE	AWAKENING	OF	SOULS’	AHRIMAN	IN	THE	MYSTERY
DRAMAS,	1910-1913

‘There	is	only	one	region	in	the	land	of	spirit	In	which	the	sword	can	be	forged
At	the	sight	of	which	you	must	vanish.’⁵³

In	the	years	between	1910	and	1913,	in	his	Four	Mystery	Dramas,	Rudolf
Steiner	brought	to	view	on	the	stage	in	highly	dynamic	action,	what	for	many
years	had	been	the	content	of	his	anthroposophical	spiritual	science.	The	Dramas
have	a	clearly	outlined	connection	with	the	development	of	the
Anthroposophical	Society⁵⁴	and	were	intended	as	a	means	to	school	the
members,	and	therefore	also	to	impart	knowledge	to	them,	even	to	the	point	of
presenting	on	stage	a	study	of	Ahriman’s	nature	(‘...a	teaching	of	his	nature...’⁵⁵),
and	portraying	his	strategies	and	activities,	which	it	is	important	to	see	through.
Johannes	Thomasius	says	at	one	point	about	him:

What	people	opine	to	know	about	him

Has	no	value.	He	can	only	be	understood

By	one	who	has	seen	his	being	in	spirit.⁵ 	*

How	is	Ahriman	portrayed	in	the	Mystery	plays	in	his	being	and	mode	of
operating?	What	perception	of	himself	is	the	basis	of	his	action?	He	speaks	of
his	‘solidity’	and	the	‘hardness’	of	the	‘firm	ground’	that	he	makes	possible	for
human	beings	by	orientating	their	senses	and	intellect,	but	also	through	the
densifying,	scleroticizing	forces	that	emanate	from	him.	He	is	the	‘knower	of
cosmic	laws’,	the	laws	of	his	own	ahrimanic	earthly	world	and	of	the	‘cosmos’
as	understood	by	physics;	he	is	present	in	earthly	form,	can	be	seen	with	‘bodily



eyes’	in	all	the	‘evolutionary	progress	of	the	Earth’,	in	the	condensed	light	of
sense-perception—and	he	promises	human	beings,	in	their	exclusive	orientation
towards	the	sense-related	intellect,	the	attainment	of	‘self-awareness’	(I	lead	you
/	into	true	being’⁵⁷).	Ahriman	is	an	intelligent	tempter,	‘father	of	all	illusion’,	and
a	‘spirit	of	deception’	who	works	with	aspects	of	the	truth,	‘cleverly	calculating’.
He	takes	possession	of	sleeping	human	souls,	but	also	of	their	good	works	to	the
extent	that	people	are	not	able	to	maintain	and	protect	the	connection	between
these	and	the	best	forces	of	their	individuality.	‘I	would	then	have	to	love
Ahriman	/	And	joyously	give	into	his	possession	/	What	arises	from	me	in	the
realm	of	earthly	life,’	Johannes	Thomasius	says.⁵⁸	He	is	not	speaking	just	about	a
book,	however,	but	about	his	entire	human	being.	Ahriman	binds	people	to	the
Earth	and	to	earthly	life,	fixes	them	to	what	is	sensory,	physical,	and	singular.
Thus	he	opposes	with	such	energy	in	the	Dramas	the	‘crazy	knowledge’	of
reincarnation	and	any	memory	relating	to	it,	which	he	tries	to	belittle	as
subjective	projection—’That	Benedictus	merely	took	images	from	your	own
head	/	Which	he	transposed	into	earlier	times:	/	You	can	find	clearly	from	your
own	knowledge...’⁵ 	Maria	is	the	first	in	Benedictus’	circle	of	pupils	to	freely
resist	Ahriman	on	this	point.	She	knows	the	significance	of	modern	spiritual
science—of	spiritualized	intelligence—for	this	confrontation,	and	expresses	it
explicitly:

The	lofty	powers	of	destiny	have	wisely

Appointed	you	[Ahriman]	as	the	Adversary;

You	benefit	everything	you	wish	to	hinder.

You	bring	the	power	of	freedom	to	human	souls

When	you	penetrate	into	the	foundations	of	their	soul.

From	you	spring	forth	the	forces	of	thought

Which,	although	they	are	the	illusory	images	of	knowledge,

Are	nevertheless	also	what	leads	to	a	sense	of	truth.

There	is	only	one	region	in	the	land	of	spirit



In	which	the	sword	can	be	forged

At	the	sight	of	which	you	must	vanish.

It	is	the	realm	in	which	human	souls

Fashion	knowledge	from	forces	of	intellect

And	then	transform	it	into	spirit-wisdom.

And	if,	in	this	moment,	I	can	rightly

Forge	the	word	of	Truth	into	a	sword,

You	will	have	to	leave	this	place.

So	hear,	you	who	are	the	father	of	deception,

Whether	I	utter	before	you	the	truth	of	victory.

Maria	resists	Ahriman	with	an	explicit	reference	to	her	memory	of	an
incarnation	in	the	fourteenth	century	ce,	the	content	of	which	is	closely
connected	with	the	destiny-laden	circumstances	in	the	development	of	the	new
spiritual	science	(‘Memory	of	that	time	gives	me	/	Now	the	strength	to	oppose
you’ ¹).	Maria	evades	Ahriman,	he	cannot	conquer	her	soul—and	through	her
protection	of	Johannes	Thomasius	he	has	no	direct	access	to	him	either.	Both	are
consciously	sent	by	Benedictus	into	Ahriman’s	realm,	are	sent	directly	to	him
supported	by	the	‘Guardian	of	the	Threshold’,	the	great	Guide	of	humanity.
‘Where	do	I	find	the	strength	to	resist	inwardly?’	Thomasius	asks	Maria	in	the
face	of	Ahriman’s	proximity. ²	She	stands	by	him:

My	earnest,	sacred	vow	radiates	power;

And	your	soul	can	bear	the	pressure

If	you	choose	to	feel	its	healing	effect. ³



Ahriman	is	thus	not	able	to	get	near	to	two	of	the	main	protagonists	in	the
destiny	drama.	‘The	time	is	unfavourable	for	my	activity	/	I	find	no	access	to
these	souls,’—this	is	how,	in	the	‘Sun-temple’	of	the	second	Mystery	Drama,
Ahriman	sums	up	his	situation	at	that	time. ⁴

*

Nevertheless,	he	is	powerful.	In	the	third	drama,	Scene	Eight,	his	own	realm	is
specifically	portrayed,	his	‘realm	of	death’	(Strader).	It	becomes	clear	that
spiritually-seeking	souls—Rosicrucians,	in	the	drama—often	receive	instruction
here	because	they	are	not	able	to	recognize	his	being:	‘They	see	me	and	do	not
recognize	me.’	They	are	there	during	sleep	and	Ahriman	can	employ	them	for
his	own	purposes;	he	can	‘count	on	them’	and	utilize	them.	It	is	of	decisive
importance	for	him,	however,	to	win	over	the	main	protagonists	in	Benedictus’
community.	Strader,	the	technologist	who	despite	initial	doubts	finds	his	way
into	the	spiritual	teachings	and	community,	is	led	by	Benedictus	into	Ahriman’s
realm	in	order	to	encounter	him	and	emancipate	Strader’s	work	from	Ahriman
entirely.	‘What	spirit	stands	before	my	soul?’ ⁵	By	his	own	testimony,	Ahriman
has	command	‘where	forces	that	are	mechanically	useful	gain	strength	from
creative	sources’. 	This	is	why	his	knowledge	is	so	essential	for	Strader,	who
seeks	through	spiritual	knowledge	to	bring	about	technological	changes	in	the
midst	of	the	material	world.	He,	Strader,	represents	the	significance	of	the	new
spiritual	science	for	civilization	right	down	to	the	sphere	of	mechanics.	Ahriman
knows	how	important	it	is	for	him	to	win	Strader.	Benedictus,	Ahriman’s	true
opponent,	does	not	act	directly	himself	but,	as	a	spiritual	teacher,	through	his
pupils.	These	pupils,	by	entering	on	the	path	of	soul-spiritual	development—that
is,	by	not	only	absorbing	and	affirming	the	new	science	of	the	spirit	but	by
internalizing	and	applying	it	practically	in	their	individual	ways	along	the	paths
of	their	own	soul	and	in	their	professional	work—can	champion	spiritual	science
in	various	areas	of	life.	If	they	fail	in	this	work	or	in	themselves,	Benedictus,
according	to	Ahriman,	would	stand	alone	at	his	lost	post—‘...he	then	/	Has	to
rely	on	himself	and	his	own	foundations.	/	But	people	do	not	like	these.	/	The
more	truly	these	can	reveal	themselves,	/	The	more	they	are	hated	on	Earth.’ ⁷



Strader	consistently	follows	a	path	of	thinking,	a	path	of	intellectual	clarity
which	becomes	increasingly	spiritualized.	Even	the	plausibility	and	truth	of
reincarnation	starts	to	make	sense	to	him	initially	through	his	thinking.	From
ancient	times	Strader	has	borne	the	fire-	and	Ego-element	of	will	in	his	destiny,
but	also	the	solitude	of	the	loner,	and	a	particular	sensibility	towards	Christ.	He
had	a	Jewish	past	which,	according	to	Steiner,	continued	to	work	with	its
‘gentleness’	and	‘kindness’	into	his	present	incarnation,	and	he	carried	a
profound	seriousness	in	his	being.	He	possessed	evolved	individual	forces	of
conscience,	and	was	as	far	from	Lucifer	as	can	be	imagined	(as	far	as	Judaism
was	from	luciferic	Gnosis).	In	Scene	Ten	of	the	third	drama,	the	following	is	said
to	Strader:

You	were	obliged	to	stand	on	the	spirit-place

That	strictly	commands	all	thinking	to	complete	stillness.

Just	as	your	hand	would	have	to	guide	the	hammer

Into	emptiness,	and	your	own	strength

Could	never	become	aware	of	itself

If	it	never	hit	against	an	anvil,

So	thinking	could	never	comprehend	itself

If	Ahriman	did	not	oppose	it.

In	your	life,	all	thinking	led	you

To	obstacles,	which	brought	pain

And	difficult	doubts	to	your	soul.

Through	them	you	learnt	to	know	yourself	in	thinking

Just	as	light,	only	through	reflection,

Can	behold	itself	in	its	power	of	radiance. ⁸



Strader	is	aware	of	Ahriman,	and	also	of	the	tragic	element	in	his	place	in	the
evolution	of	humanity	and	the	world.	He	even	has	compassion	for	him	and	has
an	inkling	of	his	pain	‘over	many	thousands	of	years’,	which	Ahriman	speaks
about	at	one	point	to	Johannes	Thomasius.	Strader	says	to	Ahriman,	‘When	I
think	about	you,	I	can	only	lament,	weep.’ 	It	is	not	Strader’s	sympathy	that
Ahriman	wants,	however,	but	his	soul—and	he	knows	that	Strader’s	work	poses
a	danger	for	him,	and	that	Strader	could	distance	himself	from	him	because
Strader	places	the	thinking	of	his	intellect,	which	he	has	thanks	to	Ahriman,	at
the	service	of	something	higher:	‘A	human	being	is	striving	/	To	eradicate
entirely	from	his	being	/	The	spiritual-mental	substance	he	has	received	from
me.’⁷ 	In	the	interior	of	the	Earth	depicted	in	Scene	Twelve	of	the	fourth	drama,
Ahriman	contemplates	how	he	might	still	win	over	Strader	(‘I	need	Strader
now’)	in	order,	in	one	decisive	point,	to	hold	back	the	comprehensive	activity
and	effectiveness	of	the	community	around	Benedictus:	‘I	must	harm	Benedictus
through	Strader.	/	Without	Strader	he	will	be	unable	/	To	achieve	anything
further	with	his	other	pupils.’⁷¹	Strader	has	realized	for	a	long	time	that	many	of
the	difficulties	involved	in	the	practical	implementation	of	his	technological
ideas	are	the	expression	of	an	inner	conflict	with	Ahriman.	‘Am	I	equipped	for
this	battle	also?’	he	asks	Benedictus,	full	of	doubts.	Unlike	Thomasius’	question
to	Maria,	it	is	not	a	question	here	only	of	sufficient	forces	to	resist	Ahriman,	but
of	a	real	conflict,	a	‘battle’	with	him,	which	the	Michaëlic	souls	of	the	new
spiritual	science	must	wage	against	Ahriman.	Unlike	Thomasius,	who	is
supported	by	the	living	Maria,	Strader	is	supported	by	the	deceased	Theodora;	in
a	certain	way	Michaël	leads	him	in	Ahriman’s	realm	to	Christ,	whose	light	had
already	shone	before	his	eyes	in	his	medieval	incarnation,	and	which	he	finds
again	in	and	through	Theodora.

Ahriman	finally	decides	to	lead	Strader	astray	through	Strader’s	own
technological	inventions.	He	is	to	be	brought	to	the	bitter	realization	that	his	new
mechanism	is	defective,	wrong	in	its	‘fundamental	concept’	or	at	least	full	of
faults.	Through	the	impression	of	his	own	error,	through	his	own	‘wrong
thinking’,	he	is	to	lose	faith	in	himself.	But	Strader	is	acquainted	with	abysses,
including	the	abyss	of	his	own	existence.	In	Scene	Four	of	the	fourth	drama	he	is
strongly	prompted	by	Maria,	on	the	path	of	his	esoteric	development,	to	illumine
with	a	light	of	his	own	the	demons	that	rise	up	on	the	threshold.	Benedictus	also
says	to	him	at	the	time:	‘Look	further	still	into	your	abyss.’⁷²	Strader	is	on	the
path	of	spiritual	pupillage	and	is	aware	of	the	consuming	doubt	in	the	whole



depth	of	his	thinking	soul.	But	right	to	the	end,	and	despite	Ahriman’s
intervention,	he	does	not	succumb	to	it	completely;	even	up	to	the	hour	of	his
death	he	overcomes	himself	and	remains	true	to	the	task	with	the	utmost	loyalty.
After	he	had	crossed	the	threshold,	the	one	who	watched	over	him,	Theodora,
spoke	of	Strader’s	‘high	soul’	and	‘dear	soul’,	and	Benedictus	speaks	of	his	‘sun-
mature	soul’.	Strader,	who	after	a	long	period	of	solitude	found	his	way	into	the
community,	but	despite	the	support	of	Theodora	remained	solitary	there	too—
solitary	also	in	the	world-historic	dimension	of	his	consciousness-soul	and	his
necessary	engagement	with	technology	and	matter—Strader	needed	love,	yet
worked	tirelessly	out	of	love,	out	of	a	love	‘that	creates	many	forms	in	life	in
order	to	reveal	itself’.	In	the	words	of	the	one	who	took	care	of	him,	‘His	last
thought	was	for	the	work	/	Which	he	had	dedicated	himself	to	with	love.	In	the
same	way	that	people	separate	from	beings	whom	they	love—‘so	Strader’s	soul
left	/	The	earthly	work	it	loved.’⁷³

Strader’s	path	of	destiny,	in	the	midst	of	Michaël’s	confrontation	with	Ahriman
for	the	future	of	human	intelligence,	becomes	increasingly	a	path	of	sacrifice	in
Ahriman’s	territory—the	realm	of	matter	and	technology.	Strader	wants	to
permeate	the	realm	of	mechanics	with	the	moral	principle,	and	in	this	is	ahead	of
his	time.	What	Ahriman	wants	is	the	demonic	antithesis	of	Strader’s	objectives.
At	the	end	of	the	fourth	drama	Benedictus	expresses	a	conviction	that	Strader’s
sacrifice	will	be	of	significance	for	the	further	destiny	of	the	community.
Strader’s	‘spirit-star’	will	shine	towards	the	friends	in	the	future;	he	will
permeate	their	existence	with	his	light.

*

Benedictus	becomes	increasingly	involved	in	the	social	destiny	of	the
community,	with	the	paths—and	false	paths—of	its	central	members.	The	blame
for	the	situation	where	Benedictus	is	himself	temporarily	unable	to	recognize
Ahriman	even	though	he	sees	him,	lies	evidently	in	the	‘chaos’	in	the
community,	and	not	in	himself	(Who	are	you	[Ahriman],	who	in	the	shadows
draws	life	for	himself	out	of	my	chaos	/	In	the	circle	of	souls?’⁷⁴).	Benedictus’
weakness	is	only	temporary,	a	weakness	that	is	not	a	deficiency	but	a	temporary
loss	of	sovereignty	in	a	distressed	and	distressing	situation.	Benedictus	knows



that	everything	depends	not	only	on	seeing	Ahriman	but	also	on	recognizing
him,	being	able	to	think	him.	The	potential	release	of	Ahriman	from	his	world-
historical	tragedy	depends	on	what	happens	in	the	human	mind.	‘O	Man,	know
me’—these	are	the	first	words	Ahriman	speaks	in	Scene	Four	of	the	first	drama.
They	are	a	challenge,	yet	in	a	certain	way	can	also	be	heard	as	a	plea.

Ahriman	mainly	stays	hidden—he	is	both	visible	and	invisible	at	the	same	time:

He	tries	to	confuse	human	thinking,

Because	he	seeks	in	it	the	source	of	his	suffering

Through	an	ancient	corrupted	error.

He	does	not	yet	know	that	he	can	only	find	redemption

In	the	future	when	he	rediscovers	his	being

In	the	mirror	of	this	thinking.

Thus	he	does	indeed	show	himself	in	human	beings,	but	not

How	he	feels	himself	in	truth	in	his	being.⁷⁵

‘We	have	been	attempting	for	some	years	now	in	Munich	to	stage	our	mystery
plays,	to	give	them	a	form	such	that	energy	could	flow	from	this	side	of	our
spiritual	movement,’	Steiner	said	on	10	May	1914	in	Kassel.⁷ 	The	Mystery	Plays
are	an	existential	drama	of	modern	people	and	were	written	for	a	Michaëlic
community,	not	least	for	their	confrontation	with	Ahriman	in	an	earthly	world
increasingly	determined	by	him.	‘And	it	is	our	world...’⁷⁷

_____________

*In	this	book,	quotes	from	Steiner’s	Mystery	Dramas	are	translated	literally.	For
a	more	artistic	rendering	see	the	translation	Four	Mystery	Dramas	by	Ruth	and
Hans	Pusch,	published	by	SteinerBooks.







Upper	part	of	Ahriman	by	Rudolf	Steiner,	1916-1917,	1:1	model	of	‘The	Group’.
Taken	from	Mirela	Faldey/David	Hornemann	v.	Laer	(Ed.):	Im	Spannungsfeld
von	Weltenkräften	(‘In	the	field	of	tension	between	cosmic	forces’),	Dornach
2020,	page	16.



3.	THE	BATTLE	FOR	HUMAN	INTELLIGENCE	THE	LEADING
THOUGHTS	OF	1924/25,	AND	THE	PRESENT

‘The	picture	of	the	human	being	we	consider	to	be	true,	itself	becomes	a	factor
of	our	lives.’

(Karl	Jaspers⁷⁸)

‘Confusion	and	devastation	will	rule	as	the	year	2000	approaches.’

(Rudolf	Steiner⁷ )

Right	up	to	his	death	Rudolf	Steiner	worked	to	awaken	an	awareness	of	the	fact
that	Ahriman	can	find	his	being	reflected	in	the	‘mirror’	of	human	thinking,	that
human	beings	can	know	and	recognize	him,	and	in	a	certain	respect	can	redeem
him.	He	saw	this	realization	as	being	an	essential	task	of	the	Free	High	School
for	Spiritual	Science	which	was	to	help	Michaël	enter	civilization—Michaël,	not
Ahriman,	even	though	Ahriman’s	coming	incarnation	is	‘preordained’	for	earthly
evolution.

At	the	beginning	of	the	period	of	Steiner’s	confinement	to	his	sickbed,	in
October	and	November	1924,	he	still	wrote	guiding	articles	about	Michaël	and
Ahriman—about	the	‘Michaëlic	path’,	about	‘Michaël’s	task	in	Ahriman’s
sphere’,	his	‘experiences	and	ventures	in	fulfilling	his	cosmic	mission’,	about
‘humanity’s	future	and	the	activity	of	Michaël’,	the	‘Michaël-Christ	experience
in	human	beings’,	about	‘Michaël’s	mission	in	the	age	of	human	freedom’,	and
about	‘cosmic	thoughts	in	the	working	of	Michaël	and	the	working	of	Ahriman’.
Steiner	outlined	once	more	in	these	articles	the	spiritual	development	of
humankind	as	the	‘incarnation’	of	human	consciousness	‘on	the	ladder	of
unfolding	thought’.	He	described	the	original	experiences	of	thought	that	were
experienced	in	the	Ego	and	permeated	by	spirit,	soul,	and	life,	that	finally



descended	by	way	of	soul-body	and	life-body	into	the	physical	body,	whose
sphere	of	forces	they	use	as	a	‘mirror’	and	thereby	succumb	to	advancing
abstraction—a	process	Steiner	presented	as	the	price	for	making	personal	will
and	freedom	possible.	The	modern	person’s	Ego	is	free,	or	capable	of	freedom,
because	our	thoughts	no	longer	have	compelling	force	or	power,	but	are	‘dead
shadows’,	separated	off	from	the	existential	‘beingness’	of	the	spiritual	world
from	which	they	originally	emerged.	The	Michaëlic	‘re-ascent	along	the	lines	of
the	will’	is	placed	squarely	in	the	sphere	of	human	freedom	and	might	remain
undone,	with	the	human	being	becoming	a	part	of	the	purely	physical	world,
caught	up	and	bound	by	its	pull.	Rudolf	Steiner	described	how,	up	until	the
beginning	of	the	modern	era,	ahrimanic	intellectuality	or	spirituality	had	only
slight	access	to	human	beings	and	human	intelligence,	only	‘a	quiet	hint	of
power’,	and	how	our	human	being	was	held	by	divine-spiritual	forces.	But	then,
in	the	course	of	the	transference	of	intelligence	to	human	beings	who	were
becoming	free,	there	occurred	‘the	slide	into	a	different	world	history’	[in	which
Ahriman	plays	a	decisive	part],⁸ 	with	great	dangers	and	‘devastating’
consequences.

However,	Steiner	relates	at	the	same	time	that	since	the	Mystery	of	Golgotha,
human	beings	can	find	the	Christ-being	in	Ahriman’s	sphere,	and	that	Christ,
with	the	assistance	of	Michaël,	can	guide	them	out	of	it.	Christ,	whom	Michaël
himself	served,	descended	from	the	Sun-realm	to	Earth	‘in	order	to	be	there
when	intelligence	becomes	fully	present	in	the	human	individuality’.⁸¹	Through
his	‘great	sacrifice’,	Christ	has	been	living	since	Golgotha	in	the	Ahriman-sphere
and	makes	possible	for	human	beings	the	choice	of	decision—supported	by
Michaël	who,	since	the	eighth	century	ce,	has	followed	Christ’s	path	of
incarnation	to	the	Earth.	According	to	Steiner,	Michaël’s	cosmic	‘gaze’	has	been
directed	‘from	the	beginning’	towards	humanity—and	his	goal	has	always	been
to	maintain	a	connection	between	the	intelligence	that	is	accessible	to
humankind	and	comes	to	life	in	it	by	gradual	stages,	and	divine-spiritual	beings.
Michaël	saw	early	on	the	danger	of	this	intelligence	becoming	alienated	and
instrumentalized,	of	its	being	occupied	by	ahrimanic	beings—’they	want	the
cosmic	intellectuality	that	they	suck	in	to	radiate	through	the	whole	new	cosmos,
and	for	the	human	being’s	continued	existence	to	be	in	this	intellectualized	and
ahrimanicized	cosmos’.⁸²	Human	beings	of	the	present	time	have	to	encounter
ahrimanic	beings	and,	if	they	go	along	with	and	join	them,	can	either	fall	to	them
completely	or	take	the	opposite	path:



A	researcher	of	the	spiritual	world	today	is	obliged	to	make	people	aware	of	the
spiritual	fact	that	the	spiritual	rulership	of	human	affairs	has	passed	over	to
Michaël.	Michaël	accomplishes	what	he	has	to	accomplish	in	such	a	way	that	he
does	not	influence	human	beings	by	it;	but	they	can	follow	him	in	freedom	in
order,	with	the	power	of	Christ,	to	find	their	way	once	more	out	of	the	Ahriman-
sphere	into	which	they	had	by	necessity	to	enter.	One	who	can	honestly	feel	at
one	with	anthroposophy	from	the	deepest	being	of	their	soul,	genuinely
understands	this	Michaël	phenomenon.	Anthroposophy	wishes	to	be	the
proclamation	of	this	message	of	Michaël’s	mission.⁸³

In	the	age	of	freedom,	Michaël	has	no	compulsive	power	over	free	humanity:

But	in	the	supersensory	world	immediately	bordering	the	visible	one,	Michaël
can	unfold	what	he	wishes	to	unfold	as	majestic,	exemplary	action.	In	an	aura	of
light,	Michaël	can	show	himself	there	with	the	gesture	of	a	spirit-being	in	whom
all	the	splendour	and	glory	of	the	past	intelligence	of	the	gods	is	revealed.

He	can	reveal	there	how	the	working	in	the	present	of	this	intelligence	from	the
past	is	truer,	more	beautiful	and	more	moral	than	all	the	intelligence	of	the
present	which	emanates	in	deceiving,	beguiling	glamour	from	Ahriman.	He
[Michaël]	makes	perceptible	how	for	him	Ahriman	will	always	be	the	lower
spirit	under	his	feet.

Those	individuals	who	supersensibly	behold	the	world	bordering	the	visible
world,	perceive	Michaël	and	those	with	him,	as	here	described,	and	what	they
wish	to	do	for	human	beings.	Such	people	see	how,	through	the	image	of
Michaël,	human	beings	in	the	Ahriman-sphere	are	to	be	guided	in	freedom	away
from	Ahriman	to	Christ.	When	people	like	this	manage,	through	what	they
perceive,	to	open	the	hearts	and	minds	of	others	so	that	there	is	a	circle	of
individuals	aware	of	how	Michaël	lives	among	us,	then	humanity	will	begin	to
celebrate	Michaël	festivals	with	an	appropriate	content	through	which	souls	will
awaken	in	themselves	the	power	of	Michaël.	Michaël	will	then	be	active	as	a
real	force	among	human	beings.	The	human	being	will	be	free	and	yet	walk	his



spirit-life’s	path	through	the	cosmos	in	intimate	association	with	Christ.⁸⁴

In	the	years	before	the	turn	of	the	twentieth	century,	in	his	engagement	with	the
thought-forms	of	scientific	materialism	and	in	the	sphere	of	initiation,	Rudolf
Steiner	was	himself	in	a	certain	respect	also	one	of	those	who	‘through	the	image
of	Michaël’	were	guided	‘in	the	Ahriman-sphere...	in	freedom	away	from
Ahriman	to	Christ’.	In	Weimar	in	the	1880s	he	wrote	his	Michaëlic	Philosophy
of	Freedom,⁸⁵	to	which	he	returned	explicitly	in	his	Leading	Thought	of	October
1924:

To	become	fully	aware	of	the	working	of	Michaël	within	the	spiritual	coherence
of	the	cosmos	is	to	solve	the	enigma	of	human	freedom	out	of	the	cosmos	itself
in	so	far	as	this	resolution	is	necessary	for	earthly	man.	[...]	In	my	Philosophy	of
Freedom	the	‘freedom’	of	human	beings	of	the	present	time	is	demonstrated	to
be	a	content	of	consciousness;	in	the	description	of	the	mission	of	Michaël	given
here,	one	finds	the	cosmic	basis	for	the	‘coming-into-being’	of	this	freedom.⁸

In	the	second	half	of	October	and	the	beginning	of	November	1924,	a	few
months	before	his	death,	Steiner’s	Leading	Thought	articles	took	on	a	great	and
decidedly	inward	quality.	He	wrote	of	how	it	is	possible	and	necessary	to	‘live
into’	‘what	Michaël	and	those	working	with	him	stand	for	among	us	with	their
deeds	and	their	mission’,⁸⁷	and	about	the	‘inner	perception	of	Michaël’s	being
and	deeds’.⁸⁸	Steiner	describes	in	subtle	terms	the	joint	working	under	present
conditions	of	Christ	and	his	‘servant’	Michaël	in	the	inner	being	of	the	human
soul	and	in	its	mental-spiritual	connection	with	the	outer	world.	(‘Understanding
Michaël	today	means	finding	the	way	to	the	Logos	lived	by	Christ	among	human
beings	on	the	Earth.’⁸ )	Steiner	once	described	anthroposophy	as	a	‘Christ-
Michaël	language’	that	opens	up	for	us	the	being	and	evolution	of	man	and	the
‘coming-into-being	of	the	cosmos’,	and	outlined	how	Michaëlic	cognition	and
action	comprise	a	spiritual	path	into	external	nature	that	is	free	of	luciferic
influences.	This	path	had	undoubtedly	been	taken	in	an	anticipatory	way	by
Goethe	in	his	natural	science	and	world-view—and	Goethe’s	work	on,	and
presentation	of,	his	epistemological	methodology	was	at	the	centre	of	Steiner’s



early	books	written	in	Vienna	and	Weimar.

In	the	second	half	of	October	and	beginning	of	November	1924,	however,
Steiner	also	described	the	inner	path	to	Christ	which,	since	the	Mystery	of
Golgotha,	is	attainable	for	the	human	soul.	Christ	can	be	found	‘in	a	fully
concrete,	humanly	deep	and	clear	way’	in	our	inner	being,	and	can	lead	us	to	an
experience	of	genuine	and	true	humanity,	as	well	as	to	a	proper	stance	towards
Ahriman	(‘Christ	gives	me	my	human	being’. )	‘Turned	spiritually	towards	the
outer	world,	our	gaze	on	Michaël,	and	turned	spiritually	towards	the	innermost
of	the	soul,	our	gaze	on	Christ’,	we	find	the	god-willed	way	into	the	future. ¹	It
was	in	this	way	that	Rudolf	Steiner	himself,	at	the	end	of	the	nineteenth	century,
advanced	to	his	actual	spiritual-scientific	and	anthroposophical	work.

With	regard	to	external	nature,	human	beings	will	find	the	path	to	the
supersensory	in	the	right	way	through	Michaël.	A	view	of	nature	will	be	able,
without	becoming	distorted	in	itself,	to	stand	beside	a	spiritually	accurate	view
of	the	world	and	of	the	human	being	as	a	cosmic	being.

Through	a	proper	relationship	to	Christ,	people	will	be	able	to	experience	in
living	converse	with	him	what	it	was	only	otherwise	possible	to	receive	as	the
traditional	revelation	of	faith.	It	will	be	possible	to	experience	the	inner	world	of
soul	as	illumined	by	spirit	just	as	the	external	world	of	nature	is	experienced	as
held	by	spirit.

If	people	were	to	wish	to	gain	access	to	their	own	supersensory	being	without	a
close	relationship	with	the	Christ-being,	this	would	lead	them	out	of	their	own
reality	and	into	an	ahrimanic	one.	Christ	bears	within	him,	in	a	way	that	is
cosmically	justified,	the	impulse	of	humanity’s	future.	For	the	human	soul,
uniting	with	him	means	taking	up	the	seeds	of	its	own	future	in	a	cosmically
justified	way.	Other	beings,	who	already	show	structures	that	for	human	beings
will	only	be	cosmically	justified	in	the	future,	are	part	of	the	ahrimanic	sphere.
Uniting	with	Christ	in	the	right	way	means	safeguarding	oneself	in	the	right	way
against	the	ahrimanic	element.

In	those	who,	in	the	face	of	the	in-flow	of	human	knowledge,	strongly	demand
the	preservation	of	faith	in	revelation,	there	is	an	unconscious	fear	that	by	this
means	people	could	become	subject	to	ahrimanic	influences.	This	has	to	be



understood.	But	it	should	also	be	understood	that	it	honours	and	truly	recognizes
Christ	when	the	flowing-in	of	the	spiritual	element	by	grace	into	the	human	soul
is	ascribed	to	an	experience	with	Christ.

Thus	in	future	the	Michaël-experience	and	the	Christ-experience	can	stand	side
by	side.	The	human	being	will	thereby	find	his	proper	path	of	freedom	between
luciferic	aberration	into	illusions	of	thought	and	life,	and	ahrimanic	enticement
into	future	forms	that	satisfy	his	hubris	but	can	not	yet	be	his	present	form.

Falling	into	luciferic	illusion	means	not	being	fully	human,	not	wanting	to
advance	right	to	the	level	of	freedom,	but	wanting	to	remain	at	an	earlier	stage	of
development—as	god-human.	Falling	for	ahrimanic	enticements	means	not
wanting	to	wait	until	the	right	cosmic	moment	for	a	definite	level	of	humanity,
but	to	anticipate	this	level	too	early.

Michaël-Christ	will	stand	in	future	as	the	word	of	guidance	and	orientation	at
the	beginning	of	the	path	on	which	the	human	being,	cosmically	justified
between	the	luciferic	and	ahrimanic	powers,	can	reach	his	cosmic	goals. ²

His	Leading	Thought	articles	on	Michaël,	which	are	an	extension	of	the	karma
lectures	and	are	part	of	the	inner,	spiritual	substance	of	the	anthroposophical
movement,	were	brought	to	a	culmination	by	Steiner	in	the	middle	of	November
1924.	He	wrote	and	published	his	article	‘Die	Weltgedanken	im	Wirken
Michaëls	und	im	Wirken	Ahrimans’	(‘Cosmic	thoughts	in	the	working	of
Michaël	and	in	the	working	of	Ahriman’)	describing	the	polarity	between	the
spiritual	powers	active	in	the	evolution	of	the	forces	of	intelligence,	and	thus
also	the	decisive	battle	for	the	(intelligent)	human	being	in	the	conditions	of	the
contemporary	present	and	the	coming	future.	Steiner	dated	the	article	16
November	1924:

Michaël	evolved	intellectuality	throughout	the	cosmos	in	the	past.	He	did	this	in
the	service	of	the	divine-spiritual	powers	in	which	both	he	and	the	human	being
have	their	origin.	And	he	will	stay	with	this	relationship	to	intellectuality.	When
this	intellectuality	released	itself	from	divine-spiritual	powers	in	order	to	find	its
way	into	the	inner	being	of	humans,	he	resolved	to	place	himself	from	then	on	in
the	right	way	towards	humanity,	so	as	to	find	in	humanity	his	relationship	to



intellectuality.	But	he	wanted	to	do	all	this	in	accordance	with	the	divine-
spiritual	powers,	continuing	as	their	servant,	and	by	means	of	the	powers	with
which	both	he	and	humanity	had	been	connected	since	their	origin.	Thus	it	is	his
intention	that	intellectuality	flow	in	the	future	through	people’s	hearts,	but	as	the
same	force	as	it	was	when	it	flowed	forth	in	the	beginning	from	the	divine-
spiritual	powers.

With	Ahriman	the	situation	is	completely	different.	This	being	separated	off	long
ago	from	the	wave	of	evolution	that	belongs	to	the	above-mentioned	divine-
spiritual	powers.	He	positioned	himself	in	the	far-distant	past	as	an	independent
cosmic	power	alongside	these	others.	In	the	present	time,	although	he	is	indeed
spatially	in	the	world	to	which	humankind	belongs,	he	develops	no	correlation	of
forces	between	himself	and	the	beings	that	belong	rightfully	to	this	world.	Only
because	intellectuality,	separated	off	from	the	divine-spiritual	beings,	comes	to
this	world	does	Ahriman	find	himself	related	to	this	intellectuality	to	the	extent
that	through	it	he	can	connect	with	humanity	in	his	own	way.	For	he	united
himself	in	far-distant	primordial	times	with	what	people	in	the	present	receive	as
a	gift	from	the	cosmos.	If	he	managed	to	achieve	what	he	intends,	Ahriman
would	make	the	intellect	given	to	human	beings	similar	to	his	own.

Now	Ahriman	acquired	intellectuality	at	a	time	when	he	could	not	internalize	it.
It	remained	a	force	in	his	being	that	has	nothing	to	do	with	heart	or	soul.
Intellectuality	radiates	from	Ahriman	as	a	cold,	frosty,	soulless	cosmic	impulse.
And	those	people	who	are	caught	up	by	this	impulse	develop	a	logic	that	appears
in	a	pitiless	and	loveless	way	to	speak	for	itself—in	truth	it	is	Ahriman	speaking
in	it—in	which	there	is	no	sign	of	a	proper,	inner,	heartfelt-soul	connection	in	the
person	with	what	they	think,	say,	do.

Michaël,	on	the	other	hand,	never	acquired	intellectuality	himself.	He
administers	it	as	a	divine-spiritual	force	in	which	he	feels	himself	connected	with
the	divine-spiritual	powers.	Through	his	permeation	of	intellectuality	it	is	also
evident	that	it	is	just	as	possible	for	intellectuality	to	be	the	expression	of	the
heart	and	soul	as	it	is	of	the	head	and	mind.	For	Michaël	bears	within	himself	all
the	original	forces	of	his	gods	and	those	of	the	human	being.	Thus	he	does	not
transmit	a	cold,	frosty,	soulless	quality	to	intellectuality,	but	relates	to	it	in	an
inwardly	warm,	soulful	way.	And	herein	lies	the	reason	why	Michaël	sweeps
through	the	cosmos	with	serious	countenance	and	gesture.	Being	connected	with
the	contents	of	intelligence	in	the	way	Michaël	is,	means	to	fulfil	the	challenge
at	the	same	time	of	not	bringing	anything	of	the	nature	of	subjective



arbitrariness,	of	wish	or	desire	into	this	content—otherwise	logic	would	be	the
arbitrary	subjectivity	of	only	one	being	rather	than	an	expression	of	the	cosmos.
Keeping	his	being	strictly	as	an	expression	of	cosmic	being,	making	sure	that
everything	stirring	internally	as	his	own	being	remains	in	this	inner	being—this
is	what	Michaël	regards	as	his	virtue.	His	mind	is	directed	towards	the	great
interconnections	of	the	cosmos—this	is	what	his	countenance	speaks	of;	his	will,
which	approaches	human	beings,	is	to	be	a	reflection	of	what	he	beholds	in	the
cosmos—this	is	what	his	bearing	and	gesture	speak	of.	Michaël	is	serious	in	all
things,	for	seriousness	as	the	revelation	of	a	being	is	the	mirror	of	the	cosmos
from	this	being.	Smiling	is	the	expression	of	what	flows	out	from	a	being	into
the	world.

One	of	the	Imaginations	of	Michaël	is	also	this:	He	sweeps	through	the	flow	of
time,	bearing	light	from	the	cosmos	as	the	‘beingness’	of	his	being;	forming
warmth	from	the	cosmos	as	the	manifester	of	his	own	being;	in	his	motions	his
being	is	like	a	world,	affirming	himself	only	by	affirming	the	world,	bringing
forces	down	to	the	Earth	as	though	from	all	corners	of	the	cosmos.

By	contrast	[an	imagination]	of	Ahriman:	In	his	operations	he	would	like	to
conquer	space	out	of	time,	he	has	darkness	around	him	into	which	he	sends	the
rays	of	his	own	light.	The	more	he	achieves	his	objectives,	the	more	strongly	he
has	frost	around	him.	He	moves	as	a	world	that	has	completely	contracted	into
one	being—his	own—in	which	he	affirms	himself	only	by	negating	the	world.
He	moves	as	though	carrying	about	with	him	the	eerie	forces	of	Earth’s	dark
caverns.

When	someone	searches	for	freedom	without	the	tendency	towards	egotism,
when	freedom	for	them	becomes	pure	love	for	an	action	to	be	carried	out,	then
they	have	the	possibility	of	coming	close	to	Michaël;	when	they	want	to	act	in
freedom	while	developing	egotism,	when	for	them	freedom	becomes	the	proud
feeling	of	revealing	themself	in	the	action,	then	they	are	in	danger	of	ending	up
in	Ahriman’s	territory.

The	above-mentioned	Imaginations	light	up	out	of	human	love	for	an	action
(Michaël),	or	out	of	self-love	in	the	action	(Ahriman).

By	feeling	ourselves	as	a	free	being	in	closeness	to	Michaël	we	are	on	the	way	to
bringing	the	force	of	intellectuality	into	our	‘whole	being’.	Although	we	think
with	the	head,	our	heart	feels	the	light	and	dark	of	thinking;	our	will	rays	out	our



being	by	having	thoughts	as	intentions	streaming	into	it.	The	more	a	person
becomes	the	expression	of	the	world,	the	more	they	become	a	human	being.	A
person	finds	themself	not	by	searching	for	themself	but	by	connecting	in	their
will	with	the	world	in	love.

When,	in	developing	their	freedom,	a	person	falls	to	the	enticements	of
Ahriman,	they	are	drawn	into	intellectuality	as	though	into	a	mental	automatism
in	which	they	are	a	component	and	no	longer	they	themself.	All	their	thinking
becomes	an	experience	of	the	head;	but	the	head	separates	it	from	the	life	of	the
heart	and	the	life	of	the	will,	and	extinguishes	its	own	existence.	The	human
being	loses	more	and	more	of	his	essential	inner	human	expression	by	becoming
the	expression	of	his	separate	existence;	he	loses	himself	by	seeking	himself;	he
withdraws	from	the	world	and	denies	it	his	love.	But	the	human	being	only	truly
experiences	himself	when	he	loves	the	world.

From	what	has	been	described	it	is	clear	that	Michaël	is	the	one	who	guides	us	to
Christ.	With	all	the	seriousness	of	his	being,	his	bearing,	his	actions,	Michaël
moves	in	love	through	the	world.	One	who	holds	to	Michaël	nurtures	love	in
relation	to	the	external	world.	And	love	must	unfold	in	relation	to	the	outer
world	initially,	otherwise	it	becomes	self-love.

Once	this	love	is	present	in	a	Michaëlic	cast	of	mind,	love	towards	others	will	be
able	to	ray	back	into	our	own	self.	This	self	will	be	able	to	love	without	loving
itself.	And	it	is	on	the	paths	of	a	love	of	this	nature	that	Christ	is	to	be	found
through	the	human	soul.	One	who	holds	to	Michaël	nurtures	love	in	relation	to
the	external	world,	and	by	doing	so	finds	the	relationship	to	the	inner	world	of
their	soul	that	brings	them	together	with	Christ.

The	age	that	is	presently	dawning	needs	humanity	to	turn	its	gaze	to	a	world	that
is	experienced	as	a	spiritual	world	bordering	on	the	physical	one,	and	where	such
things	can	be	found	as	the	Michaël-being	and	the	Michaël-mission	as	described
here.	For	the	world	which	people	conceive	of	as	nature	when	looking	at	the
physical	world	is	not	the	world	in	which	they	live	directly,	but	one	that	is	as	far
below	the	truly	human	as	the	Michaëlic	element	is	above	it.	It	is	just	that	people
do	not	notice	that	unconsciously,	in	forming	a	picture	of	their	world,	actually
another	one	arises.	In	forming	this	picture	they	are	in	the	process	of	shutting
themselves	off	and	falling	prey	to	mental	automatism.	Human	beings	can	only
maintain	their	humanity	if	they	contrast	this	picture,	in	which	they	lose
themselves	as	though	in	the	picture	of	their	perception	of	nature,	with	the	other



one	in	which	Michaël	holds	sway,	in	which	Michaël	guides	the	way	to	Christ. ³

*

What	humanity	will	have	to	engage	with	in	the	present	and	near	future,	requiring
an	existential	exertion	of	its	energies,	is	outlined	by	Rudolf	Steiner	in	his	last
article,	completed	shortly	before	his	death	(on	30	March	1925)	and	published
posthumously	in	April	1925.	In	it	he	describes	the	‘mechanics	of	technological
events’	which	since	the	beginning	of	the	nineteenth	century	have	given	the
scientific	age	a	new	quality,	and	is	in	the	process	of	gradually	creating	an	actual
‘sub-nature’	in	which	ahrimanic	forces	work	in	their	pure	form.	(‘By	far	the
greater	portion	of	what	operates	today	through	technology,	and	with	which
[man’s]	life	is	becoming	entangled	to	the	highest	degree,	is	not	nature	but	sub-
nature.	It	is	a	world	that	emancipates	itself	in	a	downward	direction.’ ⁴)
According	to	Steiner,	people	must	find	a	relationship	to	this	‘ahrimanic	culture’,
whose	scope	and	influence	will	continue	to	grow	in	the	future,	in	order	not	to
jeopardize	their	human	existence	and	to	be	capable	of	any	kind	of	continuing
individual	evolution	at	all.	As	a	pure	spiritual	science	that	is	and	functions	as
something	more	and	other	than	a	philosophy,	it	is	with	these	decisive,	world-
historic	circumstances	that	anthroposophy	is	engaged.	Already	ten	years	prior	to
this,	in	January	1915	during	the	World	War,	Steiner	stressed	the	following	in	a
lecture	in	Berlin	on	Michaël	and	Ahriman:	‘We	resist	Ahriman	by	following	the
path	emphasized	again	and	again	in	our	spiritual-scientific	movement:	the	path
of	spiritualizing	our	human	culture,	our	human	capacity	for	concepts	and
ideas.’ ⁵	He	continued	by	saying	that	through	the	‘content	of	a	spiritual	science’
a	‘sense’	and	‘consciousness’	of	the	reality	and	activity	of	‘spiritual	forces’	must
arise	anew—by	us	absorbing	the	teachings	and	by	becoming	aware	through	them
of	our	own	soul-spiritual	existence,	of	our	active,	creative	individuality. 	Then
in	conclusion,	in	the	final	week	of	March	1925	and	at	the	end	of	his	life	on	Earth
he	wrote:

People	need	to	find	the	strength,	the	inner	force	of	knowledge,	in	order	not	to	be
overwhelmed	by	Ahriman	in	a	technological	culture.	Sub-nature	has	to	be



understood	as	such.	This	is	only	possible	when	people	ascend	at	least	as	far	in
spiritual	knowledge	to	extraterrestrial	super-nature	as	they	have	descended	in
technology	into	sub-nature.	This	age	requires	knowledge	that	goes	beyond
nature,	because	it	has	to	come	to	terms	with	the	dangerous	effects	of	a	life-
content	that	has	sunk	below	nature.	We	are	naturally	not	saying	here	that	we
should	return	to	earlier	cultural	conditions,	but	that	people	need	to	find	how	to
relate	the	new	cultural	conditions	in	a	proper	way	to	themselves	and	to	the
cosmos.

Only	the	smallest	number	of	people	today	feel	the	significance	of	the	spiritual
tasks	emerging	for	humanity.	Electricity,	which	after	its	discovery	was	praised	as
the	soul	of	nature’s	existence,	must	be	recognized	in	its	power	to	divert	from
nature	down	to	sub-nature.	But	human	beings	must	not	slide	down	with	it.

In	times	when	a	technology	did	not	yet	exist	that	was	independent	of	nature,
human	beings	found	the	spirit	in	their	view	of	nature.	In	making	itself
independent,	technology	left	the	human	being	staring	at	what	is	mechanical	and
material	and	which	was	now	becoming	the	subject	of	his	knowledge.	This	is
devoid	of	any	kind	of	divine-spiritual	element	connected	with	the	origin	of
human	evolution.	The	purely	ahrimanic	element	rules	this	sphere.	Spiritual
science	creates	another	sphere,	one	in	which	the	ahrimanic	element	is	completely
absent.	And	it	is	precisely	by	absorbing	with	discernment	a	spirituality	to	which
the	ahrimanic	powers	have	no	access	that	human	beings	are	given	the	strength	to
face	Ahriman	in	the	world. ⁷

*

The	world	in	which	we	have	to	meet	Ahriman	today	is	already	showing	its
unmistakable	signature	in	many	things.	The	rapid	destruction	of	nature,	an
extinction	rate	of	species	that	is	almost	inconceivable	in	its	whole	drama	and
dynamic	(with	up	to	200	species	of	plant	and	animal	disappearing	daily	from	the
Earth),	the	assault	on	ecosystems,	the	zoonotic	diseases	and	pandemics
associated	with	this, ⁸	and	all	the	consequences	of	climate	change	including
extremes	of	weather	with	heatwaves	and	droughts,	torrential	rains	and	tropical
hurricanes,	rising	sea	levels	and	changing	oceanic	currents,	the	melting	of



glaciers	and	the	polar	ice,	as	well	as	the	thawing	of	permafrost—all	this	is	a
picture	of	the	Earth	a	brief	100	years	after	Steiner’s	Leading	Thought	article.	As
never	before	the	Earth	is	in	the	hands	of	Ahriman	and	gigantic	high	finance.	In
2015,	according	to	Oxfam,	the	wealth	of	62	multi-billionaires	was	as	much	as
that	of	half	the	world’s	population.	In	2014	it	had	been	80	billionaires	in	contrast
to	3.5	billion	others,	in	2017	it	was	reckoned	to	be	only	eight.

A	study	was	published	in	Switzerland	in	2020	by	the	major	UBS	bank	and	the
professional	services	firm	PwC,	according	to	which	the	total	wealth	of	the
approximately	2200	millionaires	increased	rapidly	worldwide	during	the	Covid-
19	pandemic	by	a	total	of	10.2	billion	dollars.	Slightly	easier	to	imagine—not
absolutely,	but	in	relative	terms—was	a	report	on	10	December	2020	in	[the
German	newspaper]	Die	Tageszeitung.	The	report	quotes	research	done	in
America	by	the	Institute	for	Policy	Studies	and	by	a	US	organization	for	fair
taxation,	stating	that	the	wealth	of	the	circa	650	billionaires	in	the	USA	increased
during	the	Covid-19	pandemic	by	a	trillion	dollars	to	a	total	of	4	trillion	dollars
—so	not	less	than	by	a	quarter.	In	the	midst	of	the	misery	of	the	disease	and	the
misery	of	the	Covid	measures,	the	major	digital	industry	corporations,	the
operators	of	large	Internet	platforms,	digital	mail-order	businesses,	and	the	giant
pharmaceutical	sector	were	all	making	their	profits.

At	the	present	time	a	handful	of	individuals	own	trillions	while	a	billion	others
vegetate	on	the	edge	of	the	bare	minimum	for	survival.	According	to	WHO
figures	there	are	822	million	starving	people	worldwide.	Nine	million	die	each
year	from	starvation.	The	problem	is	one	of	fair	distribution	and	food
management,	of	the	destruction	of	huge	amounts	of	food	in	the	rich	industrial
nations,	the	industrial	and	also	increasingly	the	climatic	destruction	of	farm	land
in	the	‘Third	World’.	According	to	UNICEF,	15,000	children	under	the	age	of
five	die	daily	of	starvation	or	of	avoidable	diseases.	These	are	not	covered	by	the
mass	media,	they	have	no	public	voice,	no	influence,	no	live	internet	reporting	in
real	time.	Jean	Ziegler	who	was	UN	Special	Rapporteur	on	the	Right	to	Food
from	2000	to	2008,	estimates	around	50	million	deaths	worldwide	as	a	result	of
our	economic	order.	The	WHO	stated	that	the	lockdown	measures	had	caused
the	next	‘terrible	global	catastrophe’.	According	to	a	UN	report,	circa	1.6	billion
people	worldwide	are	threatened	with	loss	of	livelihood	due	to	lockdown
measures,	and	150	million	children	with	acute	poverty.	While	the	richest	and
most	powerful	people	on	Earth	have	accumulated	billions	in	profits	during	the
Corona	crisis,	famine,	unemployment	and	bankruptcies,	as	well	as	medical	and
psychological	problems,	have	reached	extreme	proportions.	Oxfam	reported	that



up	to	July	2020	alone,	around	a	further	121	million	people	were	forced	into
absolute	lack	of	food,	and	estimates	around	a	million	additional	deaths	from
starvation	in	2020	as	a	whole.

But	the	Covid-19	disease	itself,	and	not	just	the	damage	caused	by	the	lockdown
measures,	affects	the	poor	far	more	than	the	rich.	Those	who	are	poorer	and
sicker—low-earners,	the	unemployed	and	homeless,	with	their	weakened
immune	systems—are	affected	by	the	pandemic	more	frequently	and	more
severely	worldwide	than	the	well-to-do	and	those	living	comfortable	lives.	But
in	a	vicious	circle	of	true	ahrimanic	style,	the	numbers	of	the	poor	and	sick,	the
numbers	of	low-earners,	unemployed	and	homeless	are	rapidly	increasing	due	to
the	Corona	crisis.	‘In	the	post-pandemic	era,	the	numbers	of	unemployed,
worried,	miserable,	resentful,	sick	and	hungry	will	have	swelled	dramatically’—
such	was	the	prophecy	in	June	2020	of	Klaus	Schwab,	the	founder	and	executive
chairman	of	the	powerful	World	Economic	Forum,	and	Thierry	Malleret,	senior
director	of	his	Global	Risk	Network.

But	it	doesn’t	stop	here.	In	their	analysis	of	the	present	situation,	Schwab	and
Malleret	write	of	a	global	‘return	of	“big”	government’¹ 	in	the	management	of
the	crisis	and	its	consequences,	of	an	increase	in	‘governmental	control’—also
continuing	beyond	the	current	Corona	measures—a	significant	increase	in	the
‘role	of	the	state’	and	its	areas	of	intervention,	which	they	consider	to	be	urgently
necessary.	They	write	about	a	new	‘global	political	order’	that	must	be
supervised	or	co-led	by	supranational	organizations	(like	the	WHO)	in	a
coordinated	worldwide	battle	against	the	pandemic	or	against	other	enemies	or
threats,	including	the	economic	ruin	of	whole	states	and	their	many	‘resentful
people’	due	to	the	causes	and	consequences	of	the	crises	(chapter	on	‘Social
unrest’).	‘Today,	it	is	estimated	that	around	1.8-2	billion	people	live	in	fragile
states,	a	number	that	will	certainly	increase	in	the	post-pandemic	era	because
fragile	countries	are	particularly	vulnerable	to	an	outbreak	of	Covid-19.’¹ ¹
These	‘fragile’	countries,	according	to	Schwab	and	Malleret,	could	become	a
threat	to	others	through,	among	other	things,	a	new	‘wave	of	mass	migration’¹ ²
which	the	world	community	must	protect	itself	against	by	means,	according	to
the	authors,	of	a	new	‘global	political	order’	and	the	comprehensive	economic
reset	of	the	Earth.	They	speak	of	economic	damage	from	the	pandemic	and
lockdown	measures	of	‘monumental	proportions’	which	will	generate	a	‘new
world’.	There	will	never	be	a	‘normalization’	back	to	the	old	and	familiar—’the
world	as	we	knew	it	in	the	early	months	of	2020	is	no	more,	dissolved	in	the
context	of	the	pandemic’.¹ ³	In	July	2020,	Schwab	and	Malleret,	two	highly



influential	individuals,	were	not	only	expecting	further	‘waves	of	infection’¹ ⁴
but	saw	a	complete	‘systemic	change’	approaching,¹ ⁵	even	though	they
relativized	the	purely	medical	impact	of	the	pandemic—’Unlike	certain	past
epidemics,	Covid-19	doesn’t	pose	a	new	existential	threat.’¹ 	Nevertheless,	for
many	sectors	(‘like	entertainment’	[=	culture],	tourism,	the	hotel	and	hospitality
industries)	there	would	be	no	foreseeable	return	to	the	status	quo	ante,	or	rather
‘none	at	all’¹ ⁷—also	none	for	the	system	itself	of	which	these	sectors	are	a	part.
Yet	systemic	change	has	many	positive	aspects	and	it	is	essential	to	replace
‘failed	ideas,	institutions,	processes	and	rules	with	new	ones	better	suited	to
current	and	future	needs’.¹ ⁸	The	‘systemic	changes’	that	began	so	dramatically
were	already	apparent	before	the	crisis;	they	were	overdue	and	will	now	be
accelerated—and	certainly	not	only	in	the	area	of	necessary	technologization,
automation,	digitalization	and	surveillance.	‘It	might	thus	provoke	changes	that
would	have	seemed	inconceivable	before	the	pandemic	struck’—monetary
policy	among	them.	Schwab	and	Malleret	report	‘drastic	geopolitical
realignments’,¹ 	particularly	for	‘fragile	and	failing	states’¹¹ ,	and	particularly
outline	the	changes	in	the	final	chapter	‘Personal	reset’,	liberally	sprinkled	with
positive	prognoses.	They	mention	separate,	ostensibly	slight	changes	that	sound
attractive	and	inviting,	which	stress	inner	values	and	deal	with	overcoming
egotism,	but	which	are	possibly	Lucifer’s	influence	and	contribution	to	the	book
as	a	whole,	or	aspects	of	his	cooperation	with	Ahriman	in	a	‘joint	venture’.
(‘Thus,	we	have	no	choice	but	to	summon	up	the	better	angels	of	our	nature.’¹¹¹)
‘Might	the	pandemic	give	birth	to	better	selves	and	to	a	better	world?	Will	it	be
followed	by	a	shift	of	values?’¹¹²	According	to	Schwab	and	Malleret,	it	is	about
‘Redefining	our	humanness,’	about	‘Mental	health	and	well-being’,	about
‘Changing	priorities’¹¹³—apparently	primarily	for	members	of	the	leading
industrial	nations	who	order	books	like	The	Great	Reset	from	Amazon,	and	read
them.	For	Klaus	Schwab,	already	on	3	March	2020,	the	Corona	crisis	was	a	‘rare
but	narrow	window	to	reflect,	re-imagine	and	reset	our	world’¹¹⁴—a	point	of
view	which	in	the	summer	of	2020	he	re-emphasized	and	elaborated	on,	quoting
himself.¹¹⁵

*

The	elites	of	the	leading	industrial	nations	had	evidently	been	aware	for	some



time	of	the	dangerous	instability	in	the	ahrimanic	alignment	of	their	neo-liberal
systems,	including	‘transformational’	crises	of	the	most	varied	kinds,	provenance
and	orientation.	According	to	well-documented	studies,	the	scenario	of	a	global
‘lockdown’	due	to	a	viral	pandemic—with	interventions	in	ecological	systems	as
a	result—was	tested	in	all	its	details	more	than	20	years	ago	in	the	crisis
planning	of	elite	US	groups.	Paul	Schreyer	describes	how	at	the	end	of	the	1990s
at	John	Hopkins	University,	a	centre	was	set	up,	financed	by	billionaires	and
other	private	donors,	for	‘biodefence’,	or	later	‘biosecurity’,	and	finally	for
‘health	security’,	in	cooperation	with	powerful	military-industrial	and	health-
political	organizations	as	‘a	fulcrum	of	scientific	conferences,	emergency
exercises	and,	above	all,	the	continued	dissemination	of	fear-evoking	themes
among	the	public.	This	is	where	researchers,	military	personnel	and	politicians
came	together,	where	plans	and	guidelines	were	worked	out	which	soon	had	a
defining	influence	worldwide.’¹¹ 	The	participants	worked	on	the	challenges	of
biological	weapons	and	plagues	in,	according	to	Schreyer,	‘an	inscrutable	grey
zone	of	defending	against	dangers,	and	creating	them’.¹¹⁷	The	meetings	centred
on	planning	for	pandemics	and,	initially,	on	essential	crisis	management	in	the
event	of	a	biological	weapons	attack	(later	of	a	‘natural	pandemic’),	and	took	the
form	of	simulation	games	or	exercise	scenarios	designed	to	create	fear	in	the
populace	so	as	to	gain	political	room	to	manoeuvre;	but	anxiety	and	fear	are	the
core	tools	of	Ahriman’s	activity.	The	centre’s	first	conference	took	place	in	1999
in	a	luxury	Washington	hotel	not	far	from	the	Pentagon,	with	more	than	900
participants	from	10	countries,	including	military	personnel,	politicians,
bureaucrats,	researchers,	representatives	of	lobbying	organizations	and	leading
pharmaceutical	companies.	For	two	days	they	considered	the	question	of
biological	terrorism.	New	pharmaceutical	products	‘in	the	interests	of	national
security’	played	a	central	role	right	from	the	start	and	were	given	the	highest
priority.	Richard	Clarke,	National	Coordinator	for	Security,	Infrastructure
Protection,	and	Counter-terrorism	for	the	United	States,	emphasized	at	the	time:

For	the	first	time	the	Deparment	of	Health	and	Human	Services	is	part	of	the
national	security	apparatus	of	the	United	States.	...	The	current	bioterrorism
initiative	includes	a	new	concept:	the	first-ever	procurement	of	specialized
medicines	for	a	national	civilian	protection	stockpile.	As	new	vaccines	and
medicines	are	developed,	that	program	can	be	expanded.	The	initiative	includes
invigoration	of	research	and	development	in	the	science	of	biodefense;	it	invests
in	pathogen	genome	sequencing,	new	vaccine	research,	new	therapeutics



research,	and	development	of	improved	detection	and	diagnostic	systems.¹¹⁸

These	proceedings	were	certainly	not	only	in	political	hands,	however;	they	were
developed	with	substantial	input	from	the	large	health-industry	corporations	as
‘global,	industrial	pandemic	management’	(Hardtmuth¹¹ )	that	could	be
implemented	or	rolled	out	by	overwhelmed	governments	in	situations	of	national
emergency.	Already	in	1999	there	was	discussion	on	how,	in	situations	of	threat,
to	develop	a	targeted	strategy	to	use	the	media	to	convey	a	consistent	and
coherent	message	to	the	public—and	how	to	circumvent	the	presence	of
unofficial	channels	that	did	not	broadcast	the	desired	version	of	the	threat.	(‘The
participants	discussed	how	to	control	the	message	going	out	to	the	public.’¹² )
The	information	presented	by	the	media	had	to	be	‘coherent	and	credible’	in
order	to	achieve	or	compel	the	broadest	possible	consensus	in	the	population	on
the	necessity	for	vaccinations.	Discussions	went	on	all	day	about	emergency
powers	for	the	authorities,	the	suspension	of	parliaments	and	basic	rights,	and
many	related	questions—‘How	far	can	the	police	go	to	keep	patients	in
quarantine?’	‘Without	vaccines,	the	only	method	of	control	is	isolation,	which
hinders	the	spread	of	the	disease	but	is	not	sustainable.’¹²¹

At	a	press	conference	on	27	February	2020	the	German	health	minister,	Jens
Spahn,	reported	that	at	the	end	of	2019	plans	were	already	being	made	in	the
German	Ministry	of	Health	to	establish	a	new	department	for	‘Health	security’
(i.e.	biosecurity),	under	the	leadership	of	a	uniformed	general	of	the	Federal
armed	forces.	‘We	decided	two	or	three	months	ago	that	there	would	be	a	new
department	in	the	Federal	Ministry	of	Health,	a	department	for	health	security,
because	over	the	past	few	years	we	have	noticed	that	this	subject—how	to
prepare	for	situations	such	as	this	and	how	we	are	interconnected	in	Europe	and
internationally—has	gained	ever	greater	significance.’¹²²	The	uniformed	general
(!)	responsible	for	this	department	in	the	Ministry	of	Health	had	previously	been
in	charge	of	a	Nato	office	for	‘early	diagnosis	of	infectious	disease	outbreak
close	to	real	time’,	and	with	a	‘centralized	monitoring	of	deployed	forces’.¹²³	The
US	concept	of	‘biosecurity’,	which	brings	together	the	interests	of	the	military
and	the	medical-pharmaceutical	industries,	thus	gained	institutional	entry	into
the	German	Ministry	of	Health.

The	pandemic	scenario	played	out	in	1999	was	already	about	the	outbreak	of	a
worldwide	epidemic	plague.	The	large	sums	of	money	that	were	invested	at	the



time	and	in	the	following	years	up	to	2020	to	establish	the	‘biosecurity’	or
‘health	security’	structures	and	their	plans	of	action,	at	no	time	served	to	prevent
zoonotic	diseases	and	pandemics	which	the	ahrimanic	economic	system	and	its
forms	of	dominance	helped	to	cause	and	accepted;	at	no	time	did	they	serve	as	a
prophylaxis	or	a	means	of	fighting	the	causes,	but	rather	as	a	system-conformist
yet	at	the	same	time	a	system-transformational	management	that	in	addition	was
to	be	a	lucrative	business	for	large	individual	corporations.

*

As	stressed	above,	these	profiteers	included,	among	others,	the	driving	forces	for
the	complete	digitalization	of	the	Earth.	According	to	Schwab	and	Malleret:¹²⁴
‘With	the	pandemic,	the	“digital	transformation”	that	so	many	analysts	have
been	referring	to	for	years	...	has	found	its	catalyst.’¹²⁵	This	interests	Ahriman	or
he	actually	directs	it.	His	concern	is	not	only	digitalization	but	also	the
comprehensive	capture	in	digital	form	of	all	information	concerning	humanity,
including	all	biometric	and	health	data.	During	Corona	this	has	not	only	been
propelled	forward	towards	the	goal	but,	in	the	conditions	and	progress	of	the
pandemic	danger,	is	increasingly	approved	by	society.	This	vision	of	the	total
digital	acquisition	of	the	world’s	population	has	already	existed	for	many	years
in	leading	corporate	and	political	circles—for	the	purposes	of	population	and
development	planning	and	management,	and	also	with	regard	to	the	long-
lamented	‘overpopulation’	of	the	world	which	is	to	be	‘regulated’	(not,	as	is
known,	only	for	‘humanitarian’	and	ecological	reasons	but	because	the	many
young	people	in	impoverished	countries	pose	a	potential	threat	to	the	existing
power	structures).	Ahriman’s	objective	of	the	comprehensive	capture	in	digital
form	of	all	human	souls	and	bodies	on	Earth,	their	‘digital	identity’,	requires	the
biometric	capture	of	every	individual,	their	immunization	and	other	data,	right
into	their	molecular	structure,	and	was	planned	and	already	set	in	motion	some
time	ago	with	the	aim	of	creating	a	universal	health	information	system.	Even
the	way	the	new	science	is	expressed	linguistically	as	‘epidemonomics’
(Timothy	Grant	Evans),	which	contains	the	word	‘demon’,	has	existed	for	some
time.¹² 	At	the	Davos	World	Economic	Forum—led	by	Schwab	and	financed	by
the	Rockefeller	Foundation,	Microsoft,	and	the	‘immunization	alliance’
established	by	the	Gates	Foundation	consisting	of	pharmaceutical	concerns,



governments,	the	World	Bank	and	the	WHO—a	trial	model	was	presented	in
January	2020	which	by	the	beginning	of	2020	had	been	able	to	acquire	the
digital	biometric	data	of	over	100	million	people	in	Bangladesh	and	connect	this
with	other	information	including	their	vaccination	status	(‘ID	2020’).	The	goal
of	this	is	clearly	the	complete	digital	capture	of	‘world	citizens’,	the	central
storage	of	their	data	in	giant	US	corporations	with	leading	cloud	services	(like
Amazon	and	Microsoft).	This	would	go	hand-in-hand	with	the	abolition	of	cash:
bank-account	transactions	would	only	be	permitted	in	future	on	presentation	of	a
digital	ID,	thereby	perfecting	the	means	of	surveillance	and	control.

In	a	highly	technologized	country	like	China,	developments	of	this	kind	are
already	well	known	to	be	far	advanced.	In	his	book,	Realitätsschock	(Reality
shock),	Sascha	Lobo	writes	about	‘the	ditgitally	empowered	authoritarianism’	of
the	China	model	which	he	regards	as	a	potential	‘export	hit’	in	the	area	of
Western	democracies—a	‘combination	of	dictatorship	and	economic	boom	made
possible	by	a	radical	digital	orientation	in	the	economy,	without	regard	to	loss	of
basic	rights’¹²⁷—chapter	title:	‘Das	chinesiche	Jahrhundert	beginnt’	(The
Chinese	century	begins).	In	2020,	China—and	also	Hong	Kong	and	South	Korea
—became	the	model	state	for	the	fight	against	Corona,	with	a	‘secure
lockdown’,	and	the	electronic	surveillance	of	sources	of	danger	and	people
posing	a	hazard,	with	‘digital	tracing’	and	surveillance	of	individuals	through
their	mobile	and	credit	card	data,	a	surveillance	that	has	to	function	seamlessly
and	thus	cannot	be	based	on	individual	free	will,	as	Schwab	and	Malleret	stress:
‘No	voluntary	contact-tracing	app	will	work	if	people	are	unwilling	to	provide
their	own	personal	data	to	the	governmental	agency	that	monitors	the	system;	if
any	individual	refuses	to	download	the	app	(and	therefore	to	withhold
information	about	a	possible	infection,	movements	and	contacts),	everyone	will
be	adversely	affected.’¹²⁸	It	is	a	matter	of	agreeing	on	‘a	unified	model	of	digital
tracing’¹² ,	and,	beginning	with	the	current	pandemic	and	with	a	view	to	future
ones,	of	heralding	in	an	era	of	‘active	health	surveillance	made	possible	by
location-detecting	smartphones,	facial-recognition	cameras	and	other
technologies	that	identify	sources	of	infection	and	track	the	spread	of	a	disease
in	quasi	real	time’¹³ .	Even	beyond	the	current	infection	and	with	a	view	to	a
system	and	lifestyle	change,	Schwab	and	Malleret	advocate	‘online’	and
‘telemedicine’,	and	wearable	and	at-home	‘diagnostic	tools’	such	as	‘smart
toilets	capable	of	tracking	health	data	and	performing	health	analyses’.¹³¹
According	to	their	prognosis,	three	sectors	will	flourish	and	expand	after	the
pandemic	with	the	help	of	digital	technology	and	‘artificial	intelligence’	(AI):
‘big	tech,	health	and	wellbeing’.¹³²



The	combination	of	AI,	the	IoT	and	sensors	and	wearable	technology	will
produce	new	insights	into	personal	well-being.	They	will	monitor	how	we	are
and	feel,	and	will	progressively	blur	the	boundaries	between	public	healthcare
systems	and	personalized	health	creation	systems—a	distinction	that	will
eventually	break	down.	Streams	of	data	in	many	separate	domains	ranging	from
our	environments	to	our	personal	conditions	will	give	us	much	greater	control
over	our	own	health	and	well-being.¹³³

According	to	the	Schwab/Malleret	prognosis	for	the	middle	of	2020,	this	‘active
health	surveillance’—with	less	of	the	‘wellness’—will	also	be	introduced	in	the
near	future	into	the	industrial	sector;	the	control	mechanisms	established	during
the	Corona	crisis	will	be	preserved	and	developed:

As	the	coronavirus	crisis	recedes	and	people	start	returning	to	the	workplace,	the
corporate	move	will	be	towards	greater	surveillance;	for	better	or	for	worse,
companies	will	be	watching	and	sometimes	recording	what	their	workforce	does.
The	trend	could	take	many	different	forms,	from	measuring	body	temperatures
with	thermal	cameras	to	monitoring	via	an	app	how	employees	comply	with
social	distancing.	This	is	bound	to	raise	profound	regulatory	and	privacy	issues,
which	many	companies	will	reject	by	arguing	that,	unless	they	increase	digital
surveillance,	they	won’t	be	able	to	reopen	and	function	without	risking	new
infections	(and	being,	in	some	cases,	liable).	They	will	cite	health	and	safety	as
justification	for	increased	surveillance.¹³⁴

As	reported	in	a	representative	survey	in	spring	2020,	China’s	popularity	in
Germany	was	now	equal	to	America’s.	‘No	country	in	the	world	has	promoted
first	globalization,	then	digitalization,	and	now	AI	as	aggressively	and
successfully,’	Lobo	wrote	in	2019¹³⁵	and	outlined	in	detail	the	vision	pursued	by
China	of	a	‘cybernetic	society’.	‘The	principle	of	current	cybernetic	ideologies	is
to	constantly	monitor	society,	to	recognize	patterns	in	the	gathered	data,	and
based	on	this	to	direct	behaviour.’¹³ 	It	is	much	more	than	simply	a	case	of
suppressing	political	opposition.	All	behaviour—including	thoughts—is	to	be



gathered,	gauged	and	evaluated	to	enable	the	controlling	of	society.	In	2019,
before	the	global	virus	crisis,	Lobo	delineated	these	tendencies	in	Western
industrial	countries	for	economic	and	‘security-related’	interests:

For	some	years	in	two	provinces	in	Canada	there	has	been	a	system	called	RTD
(Risk-driven	Tracking	Database).	Data	are	compiled	from	the	police,	the	health
authorities,	youth	welfare	offices	and	other	sources,	including	estimates	of
psychological	illness,	drug	abuse	and	‘anti-social	behaviour’.	In	this	way
scenarios	are	calculated	for	whole	neighbourhoods,	but	also	for	separate	families
and	individuals.¹³⁷

Society	in	Europe	is	also	becoming	‘an	increasingly	monitored	space’—and	this
with	the	agreement	of	the	populace.	‘A	representative	survey	in	Berlin	in	the
spring	of	2018	reported	that	75	per	cent	of	Berliners	wanted	more	video
surveillance...’¹³⁸	And:	‘The	fact	that,	in	matters	of	surveillance	and	society
monitoring,	European	countries	have	not	worked	as	far	or	as	radically	as	China
has	more	to	do	with	the	poorer	technology,	the	opposition	of	civil	society,	and
the	social-liberal	influence	in	politics,	than	with	any	lack	of	desire	in	the
authorities.	The	erosion	of	basic	rights	follows	the	technological	possibilities
somewhat	more	slowly	in	the	West	[...]’	(Lobo¹³ )

In	his	article	on	‘The	world	after	coronavirus’	in	the	Financial	Times	in	March
2020,	the	historian	Yuval	Noah	Harari	warned	(as	noted	by	Schwab	and
Malleret¹⁴ )	against	an	aggressively	expanding	‘surveillance	technology’	in	the
course	of	the	Corona	crisis:

Surveillance	technology	is	developing	at	breakneck	speed,	and	what	seemed
science-fiction	10	years	ago	is	today	old	news.	As	a	thought	experiment,
consider	a	hypothetical	government	that	demands	that	every	citizen	wears	a
biometric	bracelet	that	monitors	body	temperature	and	heart-rate	24	hours	a	day.
The	resulting	data	is	hoarded	and	analysed	by	government	algorithms.	The
algorithms	will	know	that	you	are	sick	even	before	you	know	it,	and	they	will
also	know	where	you	have	been,	and	who	you	have	met.	The	chains	of	infection
could	be	drastically	shortened,	and	even	cut	altogether.	Such	a	system	could



arguably	stop	the	epidemic	in	its	tracks	within	days.	Sounds	wonderful,	right?
The	downside	is,	of	course,	that	this	would	give	legitimacy	to	a	terrifying	new
surveillance	system.	If	you	know,	for	example,	that	I	clicked	on	a	Fox	News	link
rather	than	a	CNN	link,	that	can	teach	you	something	about	my	political	views
and	perhaps	even	my	personality.	But	if	you	can	monitor	what	happens	to	my
body	temperature,	blood	pressure	and	heart-rate	as	I	watch	the	video	clip,	you
can	learn	what	makes	me	laugh,	what	makes	me	cry,	and	what	makes	me	really,
really	angry.	It	is	crucial	to	remember	that	anger,	joy,	boredom	and	love	are
biological	phenomena	just	like	fever	and	a	cough.	The	same	technology	that
identifies	coughs	could	also	identify	laughs.	If	corporations	and	governments
start	harvesting	our	biometric	data	en	masse,	they	can	get	to	know	us	far	better
than	we	know	ourselves,	and	they	can	then	not	just	predict	our	feelings	but	also
manipulate	our	feelings	and	sell	us	anything	they	want—be	it	a	product	or	a
politician.	Biometric	monitoring	would	make	Cambridge	Analytica’s	data
hacking	tactics	look	like	something	from	the	Stone	Age.	Imagine	North	Korea	in
2030,	when	every	citizen	has	to	wear	a	biometric	bracelet	24	hours	a	day.	If	you
listen	to	a	speech	by	the	Great	Leader	and	the	bracelet	picks	up	the	tell-tale	signs
of	anger,	you	are	done	for.¹⁴¹

*

‘The	picture	of	the	human	being	that	we	hold	to	be	true	becomes	itself	a	factor	of
our	lives.’	This	is	what	Karl	Jaspers	stresses,	and	it	is	Ahriman’s	picture	of	the
human	being	that	in	large	part	is	decisive	in	the	visions	of	the	future	we	have	just
looked	at—and	not	the	picture	of	ethical	individualism,	of	the	individuality	who
shapes	society,	is	socially	oriented,	self-responsible,	free	and	mature.	Yuval
Noah	Harari	encapsulates	this	direction	once	more:	‘People	will	no	longer
regard	themselves	as	autonomous	beings	who	follow	their	own	wishes	according
to	their	life,	but	rather	as	a	collection	of	biochemical	mechanisms	that	are
constantly	monitored	and	directed	by	a	network	of	electronic	algorithms.’¹⁴²	In	a
certain	sense	this	seems	to	Harari	to	be	logical	and	consistent	in	so	far	as	it	is
all	based	on	a	materialistic	anthropology—an	ahrimanic	anthropology	in
Ahriman’s	handwriting—for	then	the	following	applies:	‘Humans,	giraffes,
viruses	are	all	algorithms.	They	differ	from	computers	in	so	far	as	they	are
biochemical	algorithms	which	have	evolved	at	the	caprice	of	natural	selection



over	millennia.’¹⁴³	‘The	individual	authentic	self	is	no	more	real	than	the
immortal	Christian	soul,	Santa	Claus,	or	the	Easter	bunny.’¹⁴⁴	The	materialistic
ahrimanic	notion	of	the	unfree	human	being—as	an	‘assemblage	of	biochemical
mechanisms	constantly	monitored	and	directed	by	a	network	of	electronic
algorithms’	(‘for,	you	see,	Ahriman	prepares	well	for	his	objectives’¹⁴⁵)—and	the
creation	of	the	technology	for	an	unfree	world,	are	closely	connected,	indeed
inseparable.	What	Ahriman	wants	is	for	people	to	support	this	new	world	as	the
‘healthiest’,	the	‘safest’,	the	most	modern,	efficient	and	rational,	to	see	it	as	‘the
best	of	all	worlds’.	It	is	a	world	that	gives	them	the	technological	prospect	of
their	own	permanent	‘optimization’	(and	possibly	of	their	‘immortality’),	not
only	by	using	gene-technology	treatments	to	boost	their	immune	system	to	fend
off	external	threats,	but	also	by	‘enhancement’	in	the	area	of	mental	capacities
and	performance,	in	their	bodily	appearance	and	fitness,	in	their	desired
reproduction	(its	timing	and	mode),	and	in	anti-ageing	processes.	Viewed	as
analogous	to	a	technical	system,	the	human	being	is	to	be	technologically
improved,	even	perfected—’with	bodies	improved	by	optimized	genomes	and
external	technology,	people	can	be	more	beautiful	[...],	more	intelligent,
physically	more	skilful,	socially	more	integrated,	and	in	general	healthier	and
happier	all-round’—according	to	the	programme.¹⁴ 	Also	envisaged	is	the	direct
transmission	of	software	into	the	human	brain	(‘The	vision	is	that	in	the	distant
future	it	will	be	possible	via	a	chip	to	download	capacities	from	an	app	store,
such	as	the	moves	of	a	martial	sport,	or	a	new	foreign	language’¹⁴⁷)	and	vice
versa.	This	is	supposed	to	take	place	through	a	‘neuralink	system’	(mind
uploading),	to	the	point	of	‘digital	immortality’	where	the	content	of	a	human
brain	is	copied	onto	other	‘hardware’,	and	thus	the	‘software’	continues	to	exist.
Already	in	November	1920	Rudolf	Steiner	spoke	in	Stuttgart	about	the	‘purely
ahrimanic	ideal’	that	would	one	day	come	‘in	the	West’	which	consisted	of
human	‘neural	vibrations’	being	‘transposed’	to	a	machine	as	a	concrete	‘joining
of	the	mechanical-material	principle	with	the	spiritual’.¹⁴⁸

What	many	people	at	present	still	see	as	the	futuristic	‘transhuman’	or
‘posthuman’	fantasies	of	manic	technicians	has	in	fact	been	under	development
for	a	long	time,	financed	by	billionaires.	In	spring	2020	the	jet-free	night	skies
during	the	Corona	crisis	gave	an	optimal	view	of	a	number	of	the	currently	400
satellites	of	the	Canadian	multi-billionaire	Elon	Musk.	Musk	and	his	Space	X
company	are	planning	soon	to	send	40,000	private	satellites	into	orbit	around	the
Earth	to	maximize	broadband	provision	for	the	Internet,	and	perhaps	for	other
purposes	too.	A	hundred	years	after	Steiner’s	lectures	on	the	coming	incarnation
of	Ahriman,	‘the	surroundings	of	the	Earth’	are	indeed	extensively	‘devoid	of



spirit,	devoid	of	soul,	even	devoid	of	life’,	at	least	in	people’s	consciousness.
Musk’s	Neuralink	Corporation	for	the	interconnecting	and	final	fusing	of	the
human	brain	with	machines,	founded	four	years	ago,	is	presently	working
outside	the	public	eye	(unlike	his	satellites,	also	unlike	his	electric	car	company
Tesla	and	the	electronic	online	payment	system	Paypal	he	co-founded).	‘Spirits
must	break	worlds/	If	what	your	times	create/	Is	not	to	bring	desolation	and
death	/	To	the	eternities.’¹⁴

*

In	November	2019,	at	the	end	of	the	Foreword	to	his	book	Verteidigung	des
Menschen	(‘In	defence	of	the	human	being’),	Thomas	Fuchs	wrote:

Humanism	from	an	ethical	point	of	view	is	just	as	much	about	[...]	resisting	the
dominance	of	technocratic	systems	and	practical	constraints	as	it	is	of	the	self-
reification	and	technologizing	of	the	human	being.	If	we	view	ourselves	as	an
object,	whether	as	an	algorithm	or	an	apparatus	determined	by	neurons,	we
expose	ourselves	to	the	dominance	of	those	who	seek	to	manipulate	the
apparatuses	and	control	them	by	socio-technological	means.	‘For	the	power	of
the	individual	to	make	of	himself	what	he	wants	means	[...]	the	power	of	the	few
to	make	out	of	others	what	they	want.’	[Lewis]¹⁵

Since	Steiner’s	Mystery	Dramas	(1910-1913),	Ahriman	has	undoubtedly
continued	to	write	his	impressive	story	of	success,	with	cold	intelligence,
precision	and	breathtaking	speed	in	the	real	‘destruction	stream	of	time’.
Together	with	Lucifer	he	has	already	moved	large	portions	of	humanity	into	the
virtual	world,	even	made	them	feel	at	home	there.	The	question	of	what	is
genuine	and	true,	what	can	be	personally	experienced	and	is	authentic,	is
becoming	increasingly	more	complicated	in	a	world	of	almost	perfect
simulation,	in	which	the	‘appearance	of	things’	can	not	only	precede	their	reality,
but	replace	this	reality	altogether.	‘It	is	already	possible	that	the	nice	online
partner	or	the	empathetic	online	therapist	is	in	reality	only	a	chatbot.	And	the



first	health-care	robots	for	dementia	patients	are	already	being	trialled,’	writes
Fuchs.¹⁵¹	At	the	present	time	artificial	systems	can	already	replace	experiences	of
real	relationship:	‘When	a	comfort	robot	called	“Smart	Toy	Monkey”	is
supposed	to	serve	as	a	friend	for	small	children	and	promote	“social	and
emotional	development”;	when	friendly	health-care	robots	replace	human	care
for	dementia	sufferers	and	supposedly	listen	to	their	stories;	or	when
psychotherapies	follow	programmed	online	treatments	that	do	away	with	the
need	to	visit	the	therapist—then	machines	will	become	“relational	artefacts”,	as
Sherry	Turkle	terms	it.’	[Fuchs¹⁵²]

*

This	process,	intended	and	given	initiative	by	Ahriman,	of	replacing	people	with
automata	or	with	technologies	based	on	‘artificial	intelligence’,	has	already	been
in	operation	for	a	long	time	in	the	workplace.	Through	the	Corona	virus,
however,	as	Schwab	and	Malleret	describe,	it	has	gained	an	unforeseen	boost:

The	covid-19	crisis,	and	its	accompanying	measures	of	social	distancing,	has
suddenly	accelerated	this	process	of	innovation	and	technological	change.
Chatbots,	which	often	use	the	same	voice	recognition	technology	behind
Amazon’s	Alexa,	and	other	software	that	can	replace	tasks	normally	performed
by	human	employees,	are	being	rapidly	introduced.	These	innovations	provoked
by	necessity	(i.e.	sanitary	measures)	will	soon	result	in	hundreds	of	thousands,
and	potentially	millions,	of	job	losses.	As	consumers	may	prefer	automated
services	to	face-to-face	interactions	for	some	time	to	come,	what	is	currently
happening	with	call	centres	will	inevitably	occur	in	other	sectors	as	well.¹⁵³

Schwab	and	Malleret	regret	the	job	losses	but	see	them	as	inevitable	in	the
context	of	‘system	change’.	They	visualize	‘online	work’,	‘online	shopping’,
‘online	medicine’,	‘online	entertainment’,	‘online	education’—indeed	the
Corona	pandemic	could	become¹⁵⁴	a	veritable	‘boon	for	online	education’¹⁵⁵.



In	the	330	pages	of	their	comprehensive	book,	Schwab	and	Malleret	fail	to
mention	the	situation	of	children	who	in	many	places	have	lost	their	school	and
school	community,	their	daily	and	social	rhythm.	Perhaps	these	are	included	in
the	‘boon	for	online	education’.	Children	do	not	play	a	central	part	in	Ahriman’s
calculations,	computations	and	vision;	the	‘personal	reset’,	the	new	definition	of
‘our	humanity’,	of	our	‘mental	health’	and	‘our	well-being’	is	alluding	to	the
capable	flexible	adult,	eager	for	change,	of	the	leading	industrial	nations	who
accepts,	favours	and	supports	the	rapidly	changing	world	of	‘online	work’,
‘online	shopping’,	‘online	medicine’,	and	‘online	entertainment’	from	the	centre
of	his	home	office	(which	was	already	described	in	Rudolf	Steiner’s	Mystery
Dramas:	‘The	energies	of	technology	will	be	so	distributed	/	That	every	person
can	comfortably	use	/	What	he	needs	for	his	work	/	In	his	own	home,	which	he
arranges	according	to	his	own	tastes.’¹⁵ ).

We	read	nothing	in	Schwab	and	Malleret	about	children	or	social	communities,
nor	about	the	fractures	in	people’s	network	of	relationships	caused	by	having	no
alternative	but	the	‘home	office’	and	the	transition	into	the	substitute	world	of
virtual	space.	Nor	do	we	read	about	the	fractures	arising	from	the	very	different
individual	views	and	reactions	to	the	crisis,	to	the	pandemic	and	the	measures
against	it,	which	have	led	to	mutual	lack	of	understanding,	loss	of	trust,	and	the
end	of	friendships¹⁵⁷—all	likewise	very	much	part	of	Ahriman’s	intention	and
strategy.	All	this	amidst	a	decidedly	pugnacious	mass	media	in	certain	quarters,
working	at	a	highly	emotional	level,	that	pillories	any	questioning,	interpretation
or	behaviour	that	deviates	from	the	norm,	pours	scorn,	malice	and	hatred	over	it,
categorizes	critical	individuals	and	condemns	them.	‘Where	are	the	ahrimanic
forces?	They	are	there	where	forces	separating	people	can	intervene,’	wrote
Rudolf	Steiner	in	his	notebook	in	November	1920.¹⁵⁸

If,	with	this	background	of	the	times,	we	remember	Steiner’s	Mystery	Dramas,
his	extraordinarily	differentiated	lectures	and	writings	on	Ahriman	and
Ahriman’s	coming	incarnation	as	a	human	being,	his	many	words	of	warning—
we	might	think	of	Hilarius’	speech	in	the	last	Drama:	‘I	have	often	heard	them;
but	only	now	/	Do	I	feel	the	secret	they	contain.’¹⁵

*



In	our	contemporary	times	the	‘secret’	contained	in	Steiner’s	descriptions
concerning	Ahriman	is	becoming	more	and	more	evident.	The	civilizational
phenomena	of	ahrimanic	intelligence	and	its	global	power,	and	‘surveillance
capitalism’	(Snowdon),	are	increasing	at	breakneck	speed,	the	‘suppression’	of
individual	thinking	that	Steiner	warned	us	about	(‘...that	all	individual	thought
will	be	shut	down’¹ )—one	doesn’t	have	to	be	‘clairvoyant’	to	be	able	to	see	all
this	clearly.	‘It	doesn’t	help	to	have	illusions	about	these	things,’	said	Steiner	on
27	October	1919	with	regard	to	these	Ahriman-dimensions,	more	than	a	hundred
years	ago.¹ ¹	And	in	Dornach	a	few	years	later	he	stressed	that	anyone	who	still
did	not	believe	that	‘things	are	this	serious’	was	only	promoting	Ahriman’s
incarnation.¹ ²	In	Scene	Eight	of	The	Guardian	of	the	Threshold	(1912),	Ahriman
still	says:	‘Up	to	now	I	have	had	no	success	in	this,/	The	Earth	did	not	want	to
surrender	to	me,/	But	I	will	strive	through	the	eternities/	Until,	perhaps,	I	gain
the	victory.’¹ ³	At	the	end	of	2020,	this	‘perhaps’	has	become	a	lot	more	likely.

As	indicated	at	the	beginning	of	this	book,	Rudolf	Steiner	spoke	about	the
unstoppable	coming	incarnation	of	Ahriman;	but	he	also	spoke	about	the
necessary	and	possible	resistance	that	could	ensure	that	the	Earth	and	its
population	did	not	fall	to	Ahriman	completely.	If	this	fall	were	to	occur,	it	would
mean	the	loss	of	‘the	Earth’s	goal’	and	the	real	destruction	of	everything	that	had
hitherto	been	achieved	as	‘earthly	culture’:	‘Everything	would	come	about
which,	as	an	unconscious	tendency,	is	actually	the	awful	wish	of	modern
humanity.’¹ ⁴	Rudolf	Steiner	did	describe	the	possible	demise	of	civilization—a
demise	that	was	possible	but	by	no	means	necessary	or	inevitable.	He	was
relying	in	this	crisis	situation	on	Michaëlic	communities,	including	the
Anthroposophical	Society	and	its	Free	High	School	for	Spiritual	Science,	on	its
knowledge	of	Ahriman	and	its	counter-initiatives	in	many	areas	of	life,	from
education	to	farming.	‘They	ought	also	to	think	of	him	[Ahriman]	in	his
watchfulness,/	When	he	will	hold	sway	in	their	perception.—/	They	must
identify	the	many	forms	/	That	conceal	him	...’¹ ⁵	Here—also	here—in
exceptionally	serious	times,	Rudolf	Steiner	was	building	on	the	potential
community	of	Michaël	pupils,	and	was	clearly	doing	so	far	beyond	the	existing
circle	of	anthroposophists.	There	are	many	‘Michaëlites’	in	completely	other
contexts;	these	are	independent	and	creative	individuals	with	initiative	and
courage	who	are	active	for	the	future	of	the	Earth,	for	a	new	attitude	and	a	new
way	of	treating	creation,	for	ecology	and	peace.	The	spiritual	tendency	of	their
work	is	that	of	the	Franciscans	or	of	spiritual	Rosicrucianism,¹ 	although	mostly
they	do	not	belong	to	these	groups.	In	the	words	of	Bellicosus:	‘The	signs	of	the
time	clearly	show	/	That	all	paths	should	unite.’¹ ⁷



There	stands	before	humanity	the	unmistakable	task	of	‘saving	earthly	culture
for	Christ’.¹ ⁸.	At	the	present	time	the	chances	of	achieving	this	goal	do	not	seem
very	great.	On	the	other	hand,	an	‘awakening	of	souls’	is	taking	place	in	many
places	in	the	world	in	the	face	of	years	of	ever-intensifying	crises.	Fourteen
years	ago,	in	his	comprehensive	and	important	book	The	Ascent	of	Humanity,
the	forward	thinking	Charles	Eisenstein	wrote	about	‘the	great	crisis	of	our
civilization	and	the	birth	of	a	new	age’.	Eisenstein’s	ideas	and	intentions	express
what	a	growing	number	of	people	on	the	Earth	are	feeling,	people	whose	paths
should	‘unite’.	The	‘resistance’	Steiner	has	in	mind	is	not	to	be	equated	with
denial	and	rejection;	rather,	it	begins	with	an	effort	of	human	consciousness	and
a	changed	and	broadened	science	that	serves	life,	that	leads	to	the	creation	of
models	and	measures	for	a	life	in	the	various	fields	of	civilization	that	thrives,	as
Steiner	elaborated	convincingly	in	his	dispute	with	Oswald	Spengler	and	in	his
Untergang	des	Abendlands	(‘Fall	of	the	West’)	in	1920.¹ 	‘The	future	of	the
Earth	must	be	the	human	being’s	own	design,	the	human	being’s	own
concern.’¹⁷ 	In	the	encounter	with	Ahriman,	with	his	preparatory	‘machinations’
and	his	incarnation,	what	is	needed	is	a	matter	of	human	consciousness—but
also	a	matter	of	courage,	energy,	and	will.	‘Human	evolution	needs	the	spiritual,
the	consciously	spiritual	impulse	for	life.’	(Dornach,	6	August	1921¹⁷¹)

If	ways	are	looked	for,	found	and	followed,	higher	help	can	come.	‘Victory’,
‘which	obtains	existence	out	of	Nothing	through	sheer	defiance’,¹⁷²	is	mentioned
in	the	Mystery	Dramas	at	a	point	that	also	speaks	of	a	plea	for	help	from	the
spiritual	world,	a	plea	for	the	gracious	inclining	of	the	cosmic	powers	so	that	our
being’s	light	of	cosmic	spirits	may	preserve	our	‘soul’s	sensing’	(Seelensinn),
our	spiritual	‘hearing’,	and	the	willingness	to	make	sacrifices,	which,	as	with
Strader,	must	be	developed	individually	but	can	find	support	from	the	world	of
spirit.	‘Today,	as	we	prepare	in	all	earnestness	to	think	and	feel
anthroposophically,	we	are	not	standing	before	small	decisions,	but	before	great
ones,’—said	Rudolf	Steiner	on	21	November	1919	in	his	lectures	on	the	coming
incarnation	of	Ahriman.¹⁷³

There	is	much	to	indicate	that	by	a	long	way	not	everything	is	lost,	and	that—
after	some	profound	upheavals—other	times	and	new	orders	of	society,	the
economy	and	ecology	can	come	through	the	action	of	people	and	the	aid	of	the
spiritual	world.	The	Advent	epistle	of	the	Christian	Community	speaks	of	the
‘image	of	human	becoming	which	contains	divine	becoming’.¹⁷⁴	Steiner	stressed,
on	16	October	1918	in	Zurich,	that	‘unconsciousness’	(Ohnmacht)	and	the
‘resurrection	from	unconsciousness’	is	connected	with	the	Christ	Mystery	and	a



modern	relationship	to	Christ	Jesus.¹⁷⁵	It	is	not	only	the	incarnation	of	Ahriman
that	is	approaching	but	also	the	Second	Coming	of	Christ,	in	the	etheric.	This
can	only	be	met	by	one	who	has	known	unconsciousness,	but	also	the
resurrection	from	it,	the	real	life-principle	of	the	etheric	in	the	overcoming	of
gravity	and	the	physical	decline	of	‘the	dying	Earth-existence’.	In	his	long	poem
‘Wende-Zeit-Spruch’	(Verse	at	the	time	of	change)—in	chapter	‘Werde	wachend’
(become	awake)	of	his	book	Die	Ewige	Stadt	(the	eternal	city)—Friedrich
Doldinger	begins	with	the	line:	‘The	time	of	change	has	come!	/	All	our
protecting	huts	and	shelters	are	quaking./	And	whoever	will	not	grow,	/	will	be
shattered	by	the	weight	of	destinies./	To	walk	through	this	horror	/	is	only
possible	for	one	who	is	awake,/	who	inwardly	receives/	what	is	coming	/	with	all
their	strength	and	humility.’¹⁷

The	ancient	words	of	the	Gospel	according	to	St	Luke,	known	for	nearly	two
millennia,	indicate	that	it	is	still	possible	to	return	all	humanity—and	not	just
separate	individuals—with	the	help	of	the	spiritual	world:

Holy	is	his	name.

And	his	mercy	is	on	them	that	fear	him	from	generation	to	generation.

He	hath	shewed	strength	with	his	arm;

he	hath	scattered	the	proud	in	the	imagination	of	their	hearts.

He	hath	put	down	the	mighty	from	their	seats,

and	exalted	them	of	low	degree.

He	hath	filled	the	hungry	with	good	things;

and	the	rich	he	hath	sent	empty	away.

(Luke	1:	49-53)
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Wende-Zeit	ist	gekommen!

Es	beben	alle	bergenden	Hütten	und	Hüllen.

Und	wer	nicht	wachsen	will,

den	zerschmettert	der	Schicksale	Last.

Zu	entschreiten	dem	Schrecknis,

nur	dem	Wachenden	gelingt	es,

der	das	Kommende

mit	ganzer	Kraft	und	Demut

innig	empfängt.
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